Digitized  by  the  Internet  Archive 

in  2010  with  funding  from 

University  of  Toronto 


http://www.archive.org/details/confraternitasne07soci 


Confraternitas 


Society  for  Confraternity  Studies 


Volume  7,  No.  1 


Spring  1996 


Confraternitas 

Editor 
Konrad  Eisenbichler 

Assistant  Editor 
Dylan  Reid 


Confraternitas  is  published  biannually  (Spring  and  Fall)  by  the  Centre  for  Refor- 
mation and  Renaissance  Studies  for  the  Society  for  Confraternity  Studies.  The 
subscription  price  is  $15  per  year. 

Confraternitas  welcomes  brief  articles,  news  and  notes  of  interest  to  colleagues, 
notices  of  forthcoming  conferences  or  papers,  and  general  queries.  Contributors 
are  asked  to  use  the  A  style  of  the  Chicago  Manual  of  Style. 

Offprints  and  publications  dealing  with  European  confraternities  in  the  Middle 
Ages  and  the  Renaissance  received  by  Confraternitas  are  listed  under  the  "Publi- 
cations Received"  rubric  and  then  deposited  into  the  Confraternities  Collection  at 
the  Centre  for  Reformation  and  Renaissance  Studies  (Toronto). 

Address  all  communications  and  manuscripts  to  the  editors  at  CRRS,  Victoria 
College,  University  of  Toronto,  Canada  M5S  1K7. 

Tel:  (416)  585-4486 

fax:  (416)585-4591 

e-mail:      konrade@epas.utoronto.ca 


ISSN  1180-0682 


Confraternitas 

Volume  7,  No.l,  Spring  1996 

Contents 

Article 

"Moderate  Devotion,  Mediocre  Poetry  and  Magnificent  Food: 

The  Confraternity  of  the  Immaculate  Conception  of  Rouen" 

Dylan  Reid    3 

Theses  Completed  (Abstracts) 

Lance  Lazar.  Bringing  God  to  the  People:  Jesuit  Confraternities  in  Italy 

in  the  Mid-Sixteenth  Century 11 

Barbara  Anna  Sella.  Piety  and  Poor  Relief:  Confraternities  in  Medieval 
Cremona,  c.  1334-1499    13 

Theses  in  Progress 

Antonia  Whitley,  Kirin  Nielsen    14 

News    15 

Forum  17 

Reviews 

Luciano  Artusi  and  Antonio  Patruno.  Deo  gratias.  Storia,  tradizioni,  culti 

e  personaggi  delle  antiche  confraternite  fiorentine  (Anne-Marie  Sorrenti)    ...  18 

Andrew  D.  Brown.  Popular  Piety  in  Late  Medieval  England.  The  Diocese 

of  Salisbury  1250-1550  (Chris  Nighman)    19 

Nicholas  A.  Eckstein.  The  District  of  the  Green  Dragon.  Neighbourhood 

Life  and  Social  Change  in  Renaissance  Florence.  (Roisin  Cossar)     20 

John  Henderson.  Piety  and  Charity  in  late  Medieval  Florence  (Megan 
Armstrong) 21 

P.  Lisimberti  and  A.  Todisco.  La  venerabile  fraternita  di  Maria 

Santissima  del  Carmine  di  Ostumi.  Contributi  alia  storia  delle 

confraternite  carmelitane  in  Puglia  (Gabriella  Corona)    22 


Gian  Piero  Pacini.  Laid  chiesa  locale  citta.  Dallafraglia  di  S.  Maria  alia 
confraternita  del  Ganf alone  a  Vicenza  (sec.  XV-XVII)  (Roberto  Plevano)   ....  23 

La  Parrocchiale  dei  Santi  Rocco  e  Sebastiano  di  Parodi  Ligure  tra 

medioevo  ed  eta  contemporanea.  Ed.  Claudio  Paolocci  (Roberto  Plevano)    ...  25 

Presenza  clariana  nella  storia  diAssisi,  ed.  Francesco  Santucci  (Roberto 
Plevano)     25 

Antonio  Rubino.  Le  confraternite  laicali  a  Taranto  dal  XVI  al  XIX  secolo 
(Gabriella  Corona)    26 

La  scena  della  gloria.  Drammaturgia  e  spettacolo  a  Milano  in  eta 

spagnola.  Eds.  Annamaria  Cascetta  and  Roberta  Carpani  (Giles  Knox)     27 

Publications  Received  29 


Moderate  Devotion,  Mediocre  Poetry  and 
Magnificent  Food:  The  Confraternity  of  the 
Immaculate  Conception  of  Rouen 


DYLAN  REID 


The  Confraternity  of  the  Immaculate  Conception  was  probably  the  most  prestigious 
confraternity  in  the  French  city  of  Rouen.  It  was  also  unusual,  both  in  its  organization 
and  in  its  central  purpose,  which  was  to  organize  a  competition  of  devout  poetry  every 
year.  As  a  result,  it  had  a  three-fold  nature  in  which  piety,  culture  and  sociability  each 
played  significant  roles.  The  purpose  of  this  article  is  simply  to  describe  this 
interesting  and  unusual  confraternity,  and  explore  briefly  the  nature  and  purpose  of  its 
different  roles.  In  the  process,  this  article  may  suggest  further  avenues  of  investigation, 
such  as  the  relevance  of  this  confraternity  to  the  issues  of  late  medieval  piety  or  attitudes 
towards  civic  society,  but  these  will  not  be  explored  in  detail  at  this  point. 

Rouen's  Confraternity  of  the  Immaculate  Conception  of  the  Virgin  was  founded 
in  1486  by  Pierre  Dare,  lieutenant-general  du  bailli  of  Rouen,  the  chief  royal  officer 
of  the  city.  At  this  time,  Rouen  was  probably  the  second-largest  city  in  France.  It  was 
capital  of  Normandy,  and  thus  an  important  administrative  centre,  a  role  which  would 
soon  be  enhanced  by  the  establishment  of  a  Parlement,  a  royal  court  of  appeal,  in 
1499.  It  was  also  an  important  commercial  centre,  and  was  entering  a  period  of 
prosperity  in  the  late  fifteenth  century.2 

Each  year,  on  the  first  Sunday  after  December  8,  the  feast  of  the  Immaculate 
Conception,  the  confraternity  organized  an  entire  day  of  events,  devoted  in  turn  to 
each  of  the  aspects  of  the  confraternity's  nature — devotional,  cultural  and  social.  The 
day  began  with  a  high  mass  in  honour  of  the  Virgin.  All  of  the  brothers  had  to  attend, 
as  did  the  winners  of  the  poetry  competition  of  the  previous  year.  The  mass  was 
followed  by  the  annual  general  meeting  of  the  confraternity.  The  middle  part  of  the 
day  was  taken  up  by  the  poetry  competition,  which  was  called  a  "Puy".  These  contests 
had  begun  in  the  late  Middle  Ages,  in  the  cities  on  either  side  of  the  present  border 
between  France  and  Belgium.  They  were  usually  associated  with  confraternities 
devoted  to  various  aspects  of  the  Virgin  Mary.  Over  the  course  of  the  fifteenth 
century,  the  popularity  of  the  Puys  spread  south  to  Normandy.3  The  Puy  of  Rouen 


Other  recent  works,  such  as  Catherine  Vincent,  Des  Charites  bien  ordonnees:  les 
confreries  normandes  de  la  fin  du  XIHe  siecle  au  debut  du  XVIe  siecle  (Paris,  1988),  and 
Gerard  Gros,  Le  Poete,  la  Vierge  et  le  Prince  du  Puy:  etudes  sur  les  puys  marials  de  la 
France  du  Nord  du  XlVe  siecle  a  la  Renaissance  (Paris,  1992),  have  touched  on  certain 
aspects  of  this  confraternity.  However,  they  are  limited  in  scope  and  contain  inaccuracies. 
For  background  on  Rouen,  see  Philip  Benedict,  Rouen  During  the  Wars  of  Religion 
(Cambridge,  1981),  chapter  1. 

Gros,  Le  Poete,  30.  A  similar  phenomenon  developed  in  Toulouse  and  was  called  the  Jeux 
Floraux;  see  John  Dawson,  Toulouse  in  the  Renaissance  (New  York,  1923). 
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was  established  fairly  late,  but  it  quickly  became  one  of  the  most  prestigious  in 
France.  Aspiring  poets  from  Rouen  and  elsewhere  read  out  poems  on  the  subject  of 
the  Immaculate  Conception  to  a  select  panel  of  judges  and  to  an  audience  made  up 
both  of  the  brothers  and  the  general  public.  Finally,  the  day  ended  with  a  grand 
banquet,  the  inevitable  conclusion  of  this  confraternal  activity.  The  banquet  was 
accompanied  by  poetry  rather  different  in  tone  from  the  serious  verses  recited  earlier 
in  the  day. 

At  first  sight,  it  appears  that  each  aspect  of  the  confraternity — devotion,  culture 
and  sociability — had  its  own  separate  section  of  the  day,  tracing  a  steady  progression 
from  the  cares  of  the  spirit  to  the  cares  of  the  flesh.  Indeed,  this  article  will  examine 
each  of  these  sections  of  the  day  in  turn  in  order  to  illuminate  this  confraternity. 
However,  it  will  become  evident  that  in  fact  all  three  aspects  of  the  confraternity's 
nature  were  interconnected  and  mutually  reinforcing.  Each  aspect,  although  associ- 
ated with  its  own  particular  event,  had  a  vital  presence  throughout  the  day. 

DEVOTION 

Catherine  Vincent,  in  her  study  of  the  confraternities  of  Normandy,  has  characterized 
their  piety  as  moderate,  conservative  and  serene.  Norman  piety  tended  towards  the 
optimistic,  and  was  not  marked  by  what  Vincent  describes  as  the  "dolorisme" 
common  in  the  confraternities  of  Mediterranean  Europe.  Thus,  penitent  confraternit- 
ies were  never  very  prominent  in  Normandy,  and  there  were  none  before  the  end  of 
the  sixteenth  century.  Norman  piety  also  tended  to  be  external:  up  to  the  middle  of 
the  sixteenth  century,  there  was  little  evidence  of  any  emphasis  on  the  interior 
spiritual  life,  such  as  private  prayer,  spiritual  education  or  devotional  discipline. 
Rather,  Norman  confraternities  tended  to  emphasize  the  accumulation  of  good  works, 
such  as  masses.  Finally,  it  has  been  argued  that  the  main  devotional  purpose  of  late 
medieval  confraternities  was  to  encourage  the  Christian  virtue  of  caritas,  that  is, 
charity  or  fraternity.  This  was  certainly  true  of  Norman  confraternities.  They 
concentrated  on  the  encouragement  of  fraternity  within  the  organization,  and  the 
provision  of  mutual  assistance,  mainly  in  the  form  of  providing  funerals  for  brothers. 
The  piety  of  the  Confraternity  of  the  Immaculate  Conception  of  Rouen  was 
entirely  typical  of  its  province — its  pious  activity  lay  mainly  in  the  form  of  the 
provision  of  masses  and  funerals.  Being  a  wealthy  confraternity,  it  made  provision 
for  more  masses  than  usual:  a  low  mass  every  day  of  the  year,  and  a  high  mass  on  all 
of  the  feast  days  of  the  Virgin  (the  members  attended  only  the  high  masses).  The 
confraternity  also  made  detailed  provision  for  the  funerals  of  members.  Furthermore, 


4  Vincent,  Des  Charites,  130,  141,  192. 

5  This  is  a  major  theme  in  confraternal  studies.  See,  for  instance,  Vincent,  Des  Charites, 
28,  225,  294;  John  Bossy,  Christianity  in  the  West,  1400-1700  (Oxford,  1985)  57-60,  73; 
Andrew  E.  Barnes,  The  Social  Dimension  of  Piety:  Associative  Life  and  Devotional 
Change  in  the  Penitent  Confraternities  of  Marseilles  (J  499- 1792)  (New  York,  1994), 
174-175. 

6  Vincent,  Des  Charites,  1430,  160ft. 
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being  a  "poetic"  confraternity,  one  innovation  was  introduced:  deceased  former  heads 
("Princes")  of  the  confraternity  had  eulogies  written  for  them  in  French  and  Latin  by 
the  winners  of  the  main  French  and  Latin  poetry  prizes  of  the  year  of  their  death.7 

The  only  difference  from  other  local  confraternities  was  that  the  confraternity 
of  the  Immaculate  Conception  did  not  take  part  in  civic  or  parish  processions  as  an 
association.  The  confraternity's  contribution  to  the  community  lay  instead  in  the 
organization  of  the  poetry  competition.  The  poetry  revealed  a  spirituality  that  was 
typical  of  Normandy,  that  is,  very  much  an  external  display  of  piety.  The  sentiments 
expressed  were  almost  uniformly  optimistic — the  poets  expressed  devotion  and 
admiration  for  the  Virgin.  There  was  no  penitence  or  self-reflection  in  evidence. 
There  was  one  difference,  however,  from  the  piety  of  other  Norman  confraternities. 
While  these  tended  to  look  to  their  patron  as  an  intercessor  or  protector,8  there  is  little 
evidence  of  this  in  the  Puy  of  the  confraternity  of  the  Immaculate  Conception.  Its 
poetry,  indeed  its  whole  tone,  was  purely  devotional — members  never  asked  their 
patron  saint  for  assistance.9 

The  confraternity's  devotion  to  Mary  was  also  typical  of  Normandy.  She  was 
the  most  popular  patron  for  Norman  confraternities,  which,  true  to  form,  tended  to 
gravitate  towards  the  more  joyful  of  Mary's  feast  days,  such  as  the  Nativity  and  the 
Assumption.10  The  confraternity' s  dedication  to  the  Immaculate  Conception  fits  into 
this  pattern.  Because  of  a  local  medieval  legend,  the  doctrine  of  the  Immaculate 
Conception  was  particularly  popular  in  Normandy.  The  story  went  that  a  powerful 
Norman  abbot  had  been  sailing  with  Duke  William  the  Conqueror  when  a  fearsome  storm 
came  up.  The  abbot  prayed  to  the  Virgin  for  safety,  and  she  appeared  to  him,  ordering 
him  to  celebrate  the  feast  of  her  conception.  Naturally,  he  survived  the  storm,  and  did  her 
bidding  in  Normandy.1 1  Thus,  the  confraternity  of  Rouen  revealed  a  conscious  Norman 
patriotism  in  choosing  to  devote  itself  to  the  immaculate  conception.12 

However,  if  the  piety  of  the  confraternity  was  typical  of  Normandy,  its  structure 
was  not.  Most  Norman  confraternities  had  several  hundred  members,  and  included 
women  as  well  as  men.  The  majority  of  the  members  were  from  the  middling  groups  in 
civic  society,  mainly  artisans.  There  was  usually  an  inner  core  of  serving  brothers  and 
executives,  who  did  most  of  the  work  and  thus  had  more  prestige.  Only  a  small  number 
of  the  brothers,  usually  the  wealthier  ones,  ever  became  Master  of  their  confraternity.13 


7  Approbation  et  confirmation  par  le  Pape  Leon  X  des  statuts  et  privileges  de  la  confrerie 
de  V  immaculee  conception,  ed.  Edouard  Frere  (Rouen,  1864;  original  publication  1520), 
c  1  v-c3 v.  (Henceforth  Approbation). 

8  See  Vincent,  Des  Charites,  1 15ff,  esp.  131. 

9  The  main  sources  of  the  surviving  poetry  are  five  registers  from  particular  years:  Oxford 
Bodleian  Library  MS  Douce  379  (1511);  Bibliotheque  Municipale  de  Rouen  MS  Y  16 
(1516);  Bibliotheque  Municipale  de  Rouen  MS  MM  19  (1522);  Bibliotheque  Nationale 
MS  francaise  1715  (1533);  Bibliotheque  Municipale  de  Rouen  MS  Y  17  (1544). 

10  Vincent,  Des  Charites,  124-128. 

1 1  Approbation,  a2v. 

12  This  is  evident  in  the  introduction  to  the  statutes,  Approbation,  a2rv,  where  the  Norman 
origin  of  the  feast  is  emphasized. 
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The  confraternity  of  the  Immaculate  Conception,  on  the  other  hand,  had  a 
uniformly  prestigious  membership.  It  was  made  up  of  men  only,  and  included  some 
of  the  most  important  men  in  Rouen — wealthy  merchants,  magistrates  of  the  royal 
courts,  and  important  ecclesiastics.  The  membership  was  much  smaller  than  usual — 
about  40  to  50  men  at  most.14  The  head  of  the  confraternity,  the  Prince,  was  chosen 
on  a  rota  system,  according  to  seniority  within  the  organization.  Thus,  all  members 
could  expect  to  become  Prince  if  they  lived  long  enough,  making  the  confraternity 
much  more  of  an  association  of  equals.  This  resulted  in  a  more  informal  governing 
structure.  The  executive  was  simply  made  up  of  the  present  and  former  Princes.  There 
were  other  differences  as  well.  For  instance,  the  confraternity's  members  were  drawn 
from  all  over  the  city  and  from  a  variety  of  professions,  whereas  most  other 
confraternities  were  concentrated  on  a  particular  parish  or  trade.15 

The  prestige  of  the  confraternity  was  also  reflected  in  the  fees  it  charged.  The 
entry  fee  was  high,  and  the  yearly  fee  was  about  five  times  the  average  amount  for  a 
confraternity  in  Normandy. 16  The  knowledge  that  the  member  would  eventually  have 
to  pay  for  the  banquet  when  he  became  Prince  would  have  been  an  even  more 
effective  selector.  This  exclusivity  was  reinforced  by  the  statutes  published  in  1520, 
which  reflected  the  influence  wielded  by  its  members.  These  statutes  were  approved 
by  the  pope  himself,  rather  than  the  archbishop  as  was  usually  the  case.  In  them,  the 
confraternity  was  specifically  granted  precedence  over  all  other  confraternities  in 
Normandy.  Furthermore,  its  members  were  granted  extensive  religious  rights  (such 
as  the  possibility  of  exemptions  from  Lenten  fasting)  and  extensive  indulgences, 
much  greater  than  usual  for  members  of  confraternities.17 

However,  despite  these  extensive  religious  privileges,  one  gets  the  impression 
that  the  purely  devotional  side  of  the  confraternity  was  secondary.  Although  some 
scholars  have  suggested  that  the  poetry  contest  was  added  to  an  already  existing 
confraternity,  it  is  in  fact  clear  from  the  available  evidence  that  the  confraternity  was 
founded  at  the  same  time  as  the  establishment  of  the  poetic  contest.18  In  some  ways, 


13  Vincent,  Des  Charites,  202-208,  217-219,  226ff. 

14  The  official  number  of  brothers  was  72  {Approbation,  c  lr),  but  it  probably  never  reached 
this  figure.  The  only  year  for  which  a  membership  total  is  available  is  1548,  when  the 
confraternity  counted  47  members,  including  five  who  had  joined  that  very  year 
(Bibliotheque  Municipale  de  Rouen,  MS  Y  186).  Membership  information  depends 
mainly  on  this  document  and  Bibliotheque  Municipale  de  Rouen  MS  Y  18. 

1 5  See  Charles  Ouin-Lacroix,  Histoire  des  anciennes  corporations  d'arts  et  metiers  et  des 
confreries  religieuses  de  la  capitate  de  la  Normandie  (Rouen,  1850). 

16  The  yearly  fee  was  25  sols  tournoi,  and  the  entrance  fee  100  sols  tournoi  {Approbation, 
c4v,  clv).  Compare  to  Vincent,  Des  Charites,  213. 

17  The  indulgences  for  those  confraternities  that  did  receive  them  were  usually  for  40-100 
days  (Vincent,  Des  Charites,  101,  109-112,  181).  The  statutes  of  the  Confraternity  of  the 
Immaculate  Conception,  on  the  other  hand,  list  pages  of  indulgences  adding  up  to 
thousands  of  years  {Approbation,  c-d). 

1 8  Approbation,  a2v,  states  that  "icelle  confraternite  avoit  des  long  temps  este  erigee  et 
commencee  par  defunct  noble  ct  discrete  personne,  Maistre  pierre  dare  "  [sic],  who  was 
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the  confraternity  seems  to  have  been  an  afterthought.  In  the  statutes,  the  poetic  aspects 
of  the  confraternity  are  described  first,  and  in  great  detail,  while  the  devotional  aspects 
are  relegated  to  the  end,  and  are  described  in  less  detail.19 

POETRY 

While  it  may  have  taken  precedence  over  the  confraternity's  devotional  activity,  the 
poetry  itself  was  of  course  devotional.  All  of  the  poems  were  on  the  narrow  subject 
of  the  Immaculate  Conception  of  the  Virgin.  This  poetry  was  mediocre  by  any 
standard;  but  I  hope  to  show  that  the  mediocrity  of  the  poetry  in  fact  contributed  to 
the  goals  of  the  confraternity. 

The  Puy's  poetry  was  in  the  rhetoriqueur  style,  a  mode  of  writing  poetry 
dominant  in  France  in  the  late  fifteenth  century  that  laid  much  emphasis  on  adherence 
to  rules.  Poetry  was  generally  written  in  fixed  forms,  for  which  the  metre,  number  of 
verses,  stanzas,  and  rhyme  scheme  were  already  set.  As  would  be  expected  within 
such  rigid  boundaries,  the  poetry  tended  towards  elaborate  word-play  and  compli- 
cated rhymes.  It  focussed  on  moral  and  didactic  subjects,  which  it  often  elaborated 
through  allegory  and  metaphor.20 

For  instance,  the  earliest  and  most  prestigious  prize  at  the  Puy  was  the  palme, 
awarded  for  the  chant  royal,  a  poem  of  five  stanzas  of  eleven  verses  each,  plus  a  final 
stanza  of  four  verses.  The  last  verse  of  each  stanza  was  the  same  repeated  refrain. 
Prizes  for  other  fixed  forms,  both  French  and  Latin,  were  added  later,  all  for  lesser 
amounts  than  the  palme.  The  next  prize  to  be  established,  the  Lys,  was  awarded  to 
the  second-best  chant  royal.  The  signet  was  established  in  1 5 10  for  the  rondeau  and, 
at  about  the  same  time,  the  laurier  for  the  epigramme  latine.  Finally,  in  1514  the  rose 
was  established  for  the  ballade.  It  is  notable  that  all  the  prizes  were  named  after 
recognized  attributes  of  the  Virgin. 

The  poems  generally  took  the  form  of  the  elaboration  of  a  metaphor  for  purity, 
which  was  then  revealed  to  refer  to  the  Virgin  Mary.  For  instance,  in  1511  one  poem 
described  a  great  mason  who  builds  a  beautiful,  perfect  palace.  This  palace  is  always 
safe,  because  the  door  is  permanently  closed,  and  only  the  mason  himself  can  enter 
it,  thus  preserving  it  from  all  blemish.  The  poem  went  on  to  reveal  that,  un- 
surprisingly, the  mason  was  God  and  the  palace  was  the  Virgin.  In  the  same  year,  the 
Virgin  was  compared  to  a  laurel  tree,  the  sun,  a  bridge,  an  orchard,  a  flower,  a  fruit, 
a  tower  and  more.  Other  poems  simply  engaged  in  straightforward  praise  of  the 
Virgin's  beauty  and  purity.21 

Thus,  the  rules  and  style  were  clearly  laid  out,  the  subject  was  straightforward, 
and  the  approach  that  should  be  taken  was  well  understood.  These  conditions  were 


also  the  founder  of  the  contest. 

19  Approbation,  passim. 

20  I.  D.  McFarlane,  A  Literary  History  of  France:  Renaissance  France,  1470-1589  (London, 
1974),  3  Iff.;  Henry  Guy,  Histoire  de  la  poesie  francaise  au  XVle  siecle,  tome  I:  Vecole 
des  rhetoriqueurs  (Paris,  1910),  61-71. 

21  Oxford  Bodleian  Library  MS  Douce  379. 
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not  especially  difficult  to  fulfil,  and  they  reduced  the  potential  for  wide  disparity  in 
quality,  and  consequent  embarassment.  As  a  result,  this  poetry  was  very  accessible. 
Anyone  with  a  modicum  of  talent  and  education  could  take  part  and  do  respectably.22 
This  enabled  wide  participation.  Most  of  the  poets,  who  numbered  more  than  30  each 
year,  were  not  professional  poets  themselves,  nor  were  they  actually  members  of  the 
confraternity.  Rather,  they  were  bourgeois  and  clerics  drawn  from  the  local  commu- 
nity. This  is  the  way  in  which  the  confraternity  encouraged  devotional  activity,  in  the 
form  of  participation  in  the  devotional  poetry,  and  the  greater  propagation  of  the 
doctrine  of  the  immaculate  conception.  Naturally,  given  the  restrictive  subject  and 
structure,  and  the  wide  participation,  the  resulting  poetry  was  mediocre.  However, 
since  the  devotional  purpose  of  the  poetry  was  achieved  through  reinforcement  and 
repetition,  brilliance  and  originality  were  unnecessary — in  fact,  they  would  have 
detracted  from  the  purpose  of  the  event.  This  mechanism  can  be  seen  at  play  in  the 
many  manuscript  collections  of  the  poetry  of  the  Puy.  The  poems  are  often  anony- 
mous, because  the  point  is  not  the  skill  of  the  poets  themselves  but  the  pious 
sentiments  expressed  in  the  poems.23  Furthermore,  the  simplicity  of  the  poetry  had 
a  broad  appeal,  and  the  Puy  attracted  a  considerable  audience,  which  included  poor 
clothworkers  as  well  as  bourgeois  and  clerics.24 

The  actual  members  of  the  confraternity  in  general  preferred  to  sit  back  and  act 
as  patrons  of  the  arts.  This  function  can  be  seen  as  similar  to  that  which  Catherine 
Vincent,  among  others,  has  suggested  for  the  devotional  purpose  of  confraternities — 
that,  in  Normandy  at  least,  one  of  the  functions  of  confraternities  was  to  allow 
city-dwellers  to  emulate  collectively  the  elite's  practice  of  founding  private  chapels 
and  establishing  masses  for  their  souls  in  a  manner  that  would  be  beyond  their 
individual  means.25 1  would  suggest  that,  in  the  case  of  the  Puy,  the  same  mechanism 
operated  with  respect  to  cultural  patronage.  The  Puy's  members,  while  important, 
were  not  wealthy  or  prestigious  enough  to  be  individual  patrons,26  but  they  could 
patronize  literature  collectively.  Rather  than  bringing  glory  to  their  name  or  their 
house,  as  with  an  individual  patron,  this  collective  patronage  brought  glory  on  their 
city  and  their  province,  which  itself  played  an  essential  role  in  establishing  their 
identity  and  status  as  notable  members  of  the  local  elite.  As  the  origin  of  the  patronage 
was  collective,  so  was  its  object.  The  Puy's  patronage  supported,  not  an  individual 
poet,  but  a  group  of  poets.  This  also  emphasised  the  glory  of  their  community,  the 
city,  by  establishing  it  as  a  notable  centre  for  culture  and  devotion.  The  success  of 
this  mission  was  attested  by  two  notable  authors  of  the  early  sixteenth  century, 
Bonaventure  des  Periers  and  Jean  Bouchet,  who  commented  on  the  poetic  reputation 
of  Rouen.27  This  was  also  demonstrated  by  the  poets  of  national  reputation  who  came 


22  MacFarlane,  A  Literary  History,  64. 

23  See  the  bibliography  of  original  collections  of  Puy  poetry  in  Gros,  Le  poete,  218ff. 

24  Jean  Lafond,  "A  travers  les  manuscrits  des  palinods  de  Rouen",  Revue  des  societes 
savantes  de  Haute-Normandie  12(1 958),  1 5. 

25  Vincent,  Des  Charites,  143. 

26  There  are  exceptions  to  this.  Antoine  Bohier,  Prince  in  1515,  was  abbot  of  Saint-Ouen 
and  Fecamp,  and  initiated  rebuilding  activity  of  artistic  interest  in  his  monasteries. 
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to  participate,  such  as  the  court  poet  Andre  de  la  Vigne.  They  were  not  dissuaded  by 
the  systematic  mediocrity  of  the  poetry,  even  if  under  such  circumstances  their  own 
poetry  was  no  more  remarkable.  Many  manuscript  collections  of  the  Puy's  poems 
were  distributed,  and  there  was  even  one  printed  edition. 

There  was,  however,  also  an  element  of  individual  patronage  within  the  collec- 
tive framework.  Individual  poets  won  prizes,  and  were  famous  for  a  day.  As  for  the 
providers  of  this  collective  patronage,  if  they  were  not  unlucky  they  could  receive 
some  of  the  benefits  of  an  individual  patron.  When  they  became  Prince,  they  received 
considerable  attention.  Often,  competing  poets  would  shape  their  poems  around  a  play 
on  the  name  or  position  of  the  Prince,  just  as  a  court  poet  might  do  for  his  patron.  As  well, 
being  Prince  entitled  one  to  two  commemorative  poems,  in  Latin  and  French,  upon  one's 
death.  This  was  almost  as  good  as  having  a  poet  of  one's  own  to  deplore  one's  death. 

THE  BANQUET 

The  day  ended  with  a  grand  banquet.  This  was  the  social  and  indulgent  part  of  the 
day,  when  the  serious  tone  of  the  mass  and  the  poetry  competition  was  set  aside.  All 
the  members  of  the  confraternity  gathered  to  eat  and  celebrate  together,  hosted  by 
the  Prince  of  the  year,  who  paid  for  it.  Since  Princes  came  from  among  the  wealthiest 
and  most  prestigious  inhabitants  of  the  city,  and  this  was  a  golden  opportunity  to 
display  their  prestige  to  some  of  their  most  important  fellow-citizens,  the  banquet 
was  a  very  elaborate  affair.  The  Prince  in  1546,  a  magistrate  in  the  Parlement,  even 
wrote  a  Latin  poem  describing  the  event.  In  elegant  Latin  and  with  manifold  classical 
allusions,  it  enumerates  three  separate  services.  The  first  consisted  of  32  appetizers; 
the  second,  43  main  dishes;  and  the  third,  40  different  desserts.  This  was  accompanied 
by  elaborate  place  settings,  bouquets  of  artificial  flowers,  and  musicians  who  sere- 

28 

naded  the  company  between  each  service. 

This  luxury  eventually  led  to  problems.  Since  each  Prince  strove  to  match  or  outdo 
the  previous  ones,  the  banquet  tended  to  become  ever  more  expensive.  The  statutes  made 
provision  for  a  maximum  amount  the  Prince  was  expected  to  spend,29  but  the  confrater- 
nity was  continuously  having  to  reaffirm  this  policy  and  revise  the  amount.  At  several 
points  over  the  course  of  the  confraternity's  long  history,  declines  in  recruitment  were 
blamed  on  fear  of  the  expenses  that  would  be  incurred  when  the  time  came  for  the 
member  to  pay  for  the  banquet.  The  confraternity  eventually  ceased  its  activities  in 
the  second  half  of  the  seventeenth  century  at  least  partially  for  this  reason.30 


27  Des  Periers  said  "Vous  savez  qu'a  Rouen  on  ne  parle  autrement  qu'en  rime"  (from  Rene 
Herval,  Histoire  de  Rouen  (Rouen,  1947-1949),  50);  Bouchet  wrote  to  a  member  of  the 
confraternity  "Et  de  tous  ceulx  de  la  terre  de  France/  Me  semble  ad  vis  (je  le  dy  sans 
oultrance)/  Que  les  Normans  ont  des  Muses  1' octroy/  De  poesie,  ainsi  le  pense  et  croy" 
(Jean  Bouchet,  Epistres  morales  et  familieres  du  Traverseur  (J.  Beard,  ed.)  (New  York, 
1969),  lxxiii). 

28  Baptiste  le  Chandelier,  La  parthenie,  ou  banquet  des  palinods  de  Rouen  en  1546  (F. 
Bouquet,  ed.)  (Rouen,  1883;  original  publication  1593). 

29  Approbation,  c3v-c4r. 
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The  indulgent  side  of  the  banquet  was  emphasized  by  some  of  the  cultural 
activity  that  accompanied  it — a  contest  of  improvised  burlesque  love  poetry.  The 
Prince  provided  a  refrain  for  two  of  the  shorter  types  of  poem  (the  ballade  and  the 
rondeau),  and  the  poets  had  a  limited  amount  of  time  to  write  up  a  poem  around  this 
refrain.31  The  winner  received  a  nice  dinner  the  next  day.  In  1511,  about  half  of  the 
poets  took  part,  and  the  tone  of  the  poetry  is  quite  a  contrast  with  the  serious 
devotional  works  the  same  poets  had  presented  earlier  in  the  day.  For  instance,  one 
of  the  proposed  refrains  mocked  old  lovers,  resulting  in  plenty  of  ribald  double-en- 
tendres  at  their  expense.32  On  the  other  hand,  there  was  also  serious,  pious  cultural 
activity  associated  with  the  banquet — a  short  after-dinner  play  that,  naturally,  cele- 
brated the  immaculate  conception  of  the  Virgin.33 

The  banquet  was  clearly  an  important  part  of  the  day.  It  enabled  the  brothers  to 
act  together  in  a  more  informal  and  social  setting.  It  reveals  that  the  confraternity  was 
partially  a  social  club  for  Rouen's  elite.  However,  for  all  its  indulgence,  the  banquet 
also  had  a  serious,  pious  purpose.  Along  with  the  mass,  communal  eating  was  the 
main  way  in  which  the  confraternity  promoted  its  Christian  ideal  of  fraternity  among 
the  brothers.  This  pious  message  was  further  reinforced  by  the  performance  of  the 
play  in  honour  of  the  confraternity's  patron  before  the  assembled  brothers.  The 
banquet  was  in  fact  a  part  of  the  confraternity's  pious  mission.34 

Thus,  although  the  purely  devotional  side  of  the  confraternity  seems  secondary 
to  the  cultural  and  social  sides,  that  is,  the  poetry  and  the  food,  in  fact  it  informed 
both  of  these  activities  with  a  strong  underlying  devotional  purpose.  Furthermore, 
the  cultural  side  of  the  confraternity  was  also  evident  throughout  the  day  in  the 
presence  at  mass  of  the  previous  year's  prize-winners  and  in  the  burlesque  verses  and 
pious  play  of  the  banquet.  Finally,  the  social  aspect  of  the  confraternity  was  enhanced 
by  the  collective  participation  in  the  mass  and  the  collective  patronage  of  the  poetry, 
as  well  as  the  banquet.  While  it  seems  at  first  that  each  aspect  of  the  confraternity — 
moderate  devotion,  mediocre  poetry  and  magnificent  food — had  its  own  separate  part 
of  the  day,  in  fact  the  devotional,  cultural,  and  social  aspects  were  intertwined 
throughout  the  proceedings. 

Dylan  Reid 

Centre  for  Reformation  and  Renaissance  Studies 

University  of  Toronto 


30  Bibliotheque  Municipale  de  Rouen,  MS  Y  186. 

3 1  Similar  contests  were  held  in  conjuction  with  serious  poetic  competitions  in  other  cities, 
notably  Toulouse  (Dawson,  Toulouse,  12n). 

32  See  Oxford  Bodleian  Library  MS  Douce  379;  Lafond,  "A  travers  les  manuscrits", passim. 

33  Three  of  these  plays  survive — two  are  available  in  an  edition:  Guillaume  Tasserie,  Le 
triomphe  des  Normands,  sulvi  de  la  dame  a  Vagneaupar  G.  Thibault,  ed.  Paul  le  Verdier 
(Rouen,  1908);  and  one  is  in  Bibliotheque  Municipale  de  Rouen  MS  Y  17. 

34  See  Vincent,  Des  Charites,  225,  243-246,  257. 
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Lazar,  Lance.  Bringing  God  to  the  People:  Jesuit  Confraternities  in  Italy  in  the 
Mid-Sixteenth  Century.  PhD  thesis,  Harvard  University,  1995. 

Scholars  as  diverse  as  Hubert  Jedin  and  Jean  Delumeau  have  seen  the  sixteenth 
century  as  a  time  of  profound  evolution  across  Europe  from  a  magical  and  communal 
Christianity  to  a  moral  and  individual  Christianity;  a  time  when  the  conscience  of 
one  individual,  such  as  Martin  Luther,  could  change  the  beliefs  and  practices  of 
nations.  These  historians  point  to  a  widening  of  the  gap  between  elite  and  popular 
culture  and  a  greater  disparity  between  church-led  reforms  and  popular  religion.  More 
recently,  many  scholars  have  begun  to  exploit  confraternities  as  an  ideal  source  for 
exploring  these  issues,  since  these  lay  fraternal  organizations  directed  much  of  the 
festive  life  and  public  charities  of  their  communities.  Throughout  Mediterranean 
Europe,  their  many  shapes  and  goals  have  proved  an  excellent  barometer  of  popular 
piety  and  mentalite,  and  within  Italy,  they  played  a  major  role  in  society  until  well 
into  the  eighteenth  century.  While  historians  such  as  Louis  Chatellier  and  Ronald 
Po-chia  Hsia  have  begun  to  document  Jesuit  use  of  confraternities  in  the  late  sixteenth 
and  seventeenth  centuries,  little  has  been  published  on  Jesuit  participation  in  con- 
fraternities from  their  origins  in  Rome. 

According  to  Brian  Pullan,  the  most  telling  legacy  of  sixteenth-century  poor 
relief  was  its  expansion  to  include  not  only  relieving  'respectable  citizens',  but  also 
amending  the  morals  and  behaviour  of  the  outcast  poor,  so  as  to  integrate  them  within 
a  highly  disciplined  Christian  society.  This  dissertation  examines  the  role  of  the  first 
Jesuit  confraternities  in  Italy,  which  were  at  the  forefront  of  this  trend.  It  focuses 
primarily  on  three  confraternities  founded  in  the  1540s  in  Rome,  which  became  the 
models  for  similar  institutions  and  which  administered  houses  for  reformed  prosti- 
tutes, daughters  of  prostitutes,  and  converted  Jews. 

Although  the  call  for  piety  and  internal  reform  swept  all  layers  of  early  modern 
society,  prostitutes,  Jews  and  Muslims  especially  stood  out  as  symbols  of  the  need 
for  conversion  because  they  were  high-profile  figures  who  remained  outside  God's 
grace.  In  an  early  incarnation  of  the  new  reforming  spirit,  Pope  Leo  X  created  the 
first  Roman  monastery  of  reformed  prostitutes  (convertite)  in  1520.  Yet,  clearly,  the 
monastery  was  not  an  acceptable  alternative  for  every  prostitute  who  felt  the  compunction 
to  reform.  It  was  precisely  to  provide  other  alternatives  that  Ignatius  of  Loyola  established 
in  1542  the  "Casa  di  Santa  Marta",  with  a  confraternity  in  charge  of  its  administration. 
The  important  innovation  was  in  providing  a  place  for  women  to  stay  before  deciding 
whether  to  become  a  nun,  to  be  reconciled  with  their  husbands,  to  get  married,  or  in  a 
few  cases,  to  be  placed  as  domestic  servants  for  aristocratic  women.  An  institution 
providing  such  a  range  of  self-determination  for  the  woman  in  question  was  unheard  of 
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in  sixteenth-century  Europe,  and  as  with  many  such  social  experiments,  within  a  few 
years  the  "Casa  di  Santa  Marta"  reverted  to  the  more  traditional  format  of  a  monastery 
of  convertite.  Yet  it  became  a  flagship  institution  for  the  Jesuits  and  was  transplanted  to 
at  least  17  other  cities  along  the  Italian  peninsula  which  preserved,  to  greater  or  lesser 
degrees,  the  original  formula. 

Almost  simultaneously,  Ignatius  addressed  another  perceived  need  in  Rome  by 
forming  another  important  new  institution  for  women.  The  house  and  confraternity 
of  "Santa  Caterina  delle  vergini  miserabili"  admitted  daughters  of  prostitutes  and 
other  young  girls  who  were  in  poverty,  and  therefore,  in  the  eyes  of  sixteenth-century 
society,  in  great  jeopardy  of  turning  to  prostitution.  Recently,  Sherrill  Cohen  has 
shown  that  descendants  of  Santa  Marta,  Santa  Caterina,  and  similar  institutions  served 
as  direct  ancestors  for  the  Magdalen  House  founded  in  London  in  1758,  which  in  turn 
provided  a  model  for  the  entire  English-speaking  world,  leading  up  to  homes  for  battered 
women  and  prostitutes  in  the  United  States  today. 

In  the  same  way,  efforts  to  convert  non-Christians  also  exhibit  the  intersecting 
goals  of  the  ecclesiastical  hierarchy,  the  new  religious  orders,  and  the  laity  in  the 
sixteenth  century.  Ignatius  influenced  Paul  III  to  remove  the  requirement  for  Jews 
and  Muslims  to  forfeit  all  property  upon  conversion,  and  obvious  impediment  to 
encouraging  new  Christians.  Shortly  thereafter,  he  formed  a  confraternity  and  house 
where  new  converts  ("catecumeni")  could  live  while  learning  the  new  faith.  The 
mid-sixteenth  century  was  a  particularly  troubled  time  in  relations  between  the 
Church,  Muslims,  and  Jews,  but  the  innovation  of  the  "Casa  dei  catecumeni"  made 
it  easier  for  those  who  wished  to  do  so  to  become  Christians,  and  the  Jesuits  replicated 
it  throughout  Italy. 

Beyond  these  three  institutions — which  form  the  core  of  this  study  due  to  the 
wealth  of  archival  documentation,  including  statutes,  membership  lists,  congregation 
minutes,  finances,  bequests,  and  documents  cataloguing  the  recipients  of  charity — I 
have  researched  over  40  confraternities  founded  or  reformed  by  the  Jesuits  in  Italy 
before  1570.  While  other  new  orders  like  the  Barnabites,  the  Theatines,  and  the 
Oratorians  tended  to  focus  on  one  pious  work,  the  Jesuits  aimed  at  great  breadth, 
propelling  them  into  the  full  life  of  the  community.  Besides  targeting  prostitutes  and 
new  Christians,  numerous  confraternities  helped  orphans  and  taught  Christian  doc- 
trine. Other  Jesuit  confraternities  focused  on  the  poor:  helping  poor  nobles  too 
ashamed  to  beg,  providing  dowries  for  women  to  be  married,  or  visiting  and 
financially  assisting  those  in  debtors'  prison.  A  few  others  had  no  externally-directed 
focus  at  all,  but  only  organized  devotion  to  the  Eucharist  or  to  Mary.  Interestingly, 
the  majority  were  open  to  both  women  and  men — in  fact,  the  Jesuits  made  many  of 
their  initial  contacts  and  received  financial  support  via  the  prominent  aristocrats' 
wives  whose  confessions  they  heard  and  to  whom  they  administered  the  "Spiritual 
Exercises."  All  early  confraternities  were  in  theory  open  to  both  rich  and  poor,  while  in 
practice  many  focused  primarily  on  the  aristocrats  (to  establish  funding)  and  then  perhaps 
expanded  to  admit  others.  Often,  the  Jesuits  used  their  Spanish  connections  to  full  effect 
in  funding  these  organizations,  particularly  in  the  south  of  Italy. 

A  close  examination  of  the  many  confraternities  founded  by  the  Jesuits  at  the 
outset  of  their  ministry  in  Italy  brings  us  to  aricher  understanding  of  the  profound  changes 
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in  mentalite sweeping  across  Europe  and  the  innovative  efforts  to  cope  with  increased 
poverty  and  illness.  Focusing  this  research  on  institutions  for  prostitutes,  young  girls,  and 
Jews  and  Muslims  also  helps  to  recover  women's  roles  in  Catholic  reform,  and  to 
measure  attitudes  toward  sub-cultures  perceived  as  threatening  in  an  age  of  European 
expansion.  It  is  often  by  examining  the  treatment  of  its  outcasts  that  a  society's  primary 
values  come  into  sharpest  relief.  Thus,  the  story  of  the  birth,  growth,  and  influence 
of  these  first  organizations  provides  us  with  a  clearer  picture  of  the  Jesuits  themselves, 
popular  reform  movements,  and  popular  culture  in  the  formative  decades  of  the 
sixteenth  century. 

Sella,  Barbara  Anna.  Piety  and  Poor  Relief:  Confraternities  in  Medieval  Cremona, 
c.  1334-1499.  PhD  Thesis,  Centre  for  Medieval  Studies,  University  of  Toronto,  1996. 

This  dissertation  focuses  on  confraternal  piety  and  poor  relief  in  the  northern  Italian 
city  of  Cremona  between  the  mid-fourteenth  century  and  the  end  of  the  fifteenth 
century. 

It  draws  upon  previously  unedited  archival  documents  (Latin  and  Italian  statutes, 
contracts,  letters,  and  account  books)  housed  in  Cremona's  Archivio  di  Stato.  The 
records  of  the  Consortium  of  the  Donna  (f.  1 334)  and  the  Consortium  of  St.  Omobono 
(f.  1357)  were  examined  to  show  the  origin,  character,  and  activities  of  these  two 
confraternities. 

One  result  of  this  research  concerns  the  reasons  for  and  the  methods  by  which 
the  cult  of  the  Virgin's  conception  spread  throughout  northern  Italy  in  the  mid-four- 
teenth century.  The  cult  spread  both  because  Franciscan  friars  sponsored  lay  con- 
fraternities in  honour  of  the  Virgin's  conception,  and  because  the  feast  so  closely 
resembled  other  well-established  Marian  feasts.  More  importantly,  although  these 
new  confraternities  were  founded  a  generation  after  Duns  Scotus  had  presented  his 
defense  for  the  Virgin's  "immaculate"  conception,  confraternal  statutes  suggest  that 
the  Franciscans  were  not  openly  publicizing  the  immaculist  position  of  their  Order. 

A  second  conclusion  is  that  the  Consortium  of  St.  Omobono  was  founded  not 
just  to  promote  charity  and  combat  heresy,  but  also  to  restore  some  of  the  civic  pride 
of  a  city  that  in  1 334  had  been  conquered  and  incorporated  into  the  Duchy  of  Milan. 
The  establishment  of  a  confraternity  in  honour  of  Cremona's  patron  saint  gave  the 
Cremonese  a  renewed  sense  of  their  own  unique  identity.  Furthermore,  it  gave  the 
confraternity's  administrators  a  sense  of  purpose  and  autonomy  in  relation  to  the 
Milanese  authorities. 

A  third  result  pertains  to  the  transformation  and  rationalization  of  confraternal 
charity  in  northern  Italy.  Here  the  work  of  the  Cremonese  confraternities  is  compared 
with  that  of  charities  in  neighbouring  Milan  (particularly  the  Scuola  delle  Quattro 
Marie).  Innovations  included  the  adoption  of  city-wide  distributions,  double  entry 
accounts,  and  identifying  tokens.  These  innovations  permitted  the  confraternities  to 
assist  the  poor  on  a  larger  scale  than  previously  recognized. 


Theses  in  Progress 


Antonia  Whitley  is  pursuing  a  Ph.D.  at  the  Warburg  Institute  with  a  thesis  that  will  be 
a  comparative  assessment  of  confraternities  in  five  urban  centres  of  Tuscany  over  the 
period  c.  1450-1550.  The  thesis  will  probably  exclude  Florence  because  of  the  substantial 
interest  this  centre  has  already  generated.  It  will  use  an  interdisciplinary  approach,  though 
with  an  art  historical  emphasis,  and  will  be  jointly  supervised  by  Charles  Hope  (Warburg 
Institute)  and  John  Henderson  (Cambridge  University). 

Kirin  Nielsen  is  a  doctoral  student  in  the  choral  music  department  at  the  University  of 
Illinois  at  Urbana,  and  is  currently  researching  Palestrina's  spiritual  madrigals  for  her 
DMA  dissertation,  under  the  supervision  of  Prof.  Tom  R.  Ward. 
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"Ostuni  in  1583-1584"  from  Lisimberti  and  Todisco.  La  venerabile  fraternita  di  Maria 
Santissima  del  Carmine  di  Ostumi  Contributi  alia  storia  delle  confraternite  carmelitane 
in  Puglia  (1995),  p.  23. 


News 


At  the  1995  meeting  of  the  Sixteenth  Century  Studies  Conference  this  past  26-28 
October  in  San  Francisco,  Calif.,  there  were  two  sessions  organized  by  Nicholas  Terpstra 
on  behalf  of  the  Society  for  Confraternity  Studies.  They  were  as  follows: 

Session  1.  The  iconography  of  confraternal  piety.  Chair:  David  McNeil  (San  Jose  State 
University).  Speakers:  James  R.  Banker  (North  Carolina  State  Univ.)  "Processional 
banners  of  Italian  Renaissance  confraternities";  Laura  MacCaskey  (Binghamton  Univer- 
sity, SUNY)  "Waiters,  winedressers,  and  birthwashings:  sacred  representation  of  the  life 
of  the  Virgin  at  Santa  Maria  della  Consolazione";  Liana  Bertoldi  Lenoci  (Univ.  di  Trieste) 
"Faith  and  action  of  charity:  the  Ospedale  di  Santa  Maria  della  Pieta  in  Bari". 

Session  2.  Confraternities  as  political  agents  in  early  modern  Italy  and  France.  Chair: 
David  McNeil  (San  Jose  State  Univ.).  Speakers:  Konrad  Eisenbichler  (Univ.  of  Toronto) 
"The  politics  of  playing:  confraternal  drama  and  the  state";  Christopher  Stocker  (Univ. 
of  British  Columbia)  "The  Confraternity  of  the  Holy  Name  of  Jesus:  religious  devotion 
and  political  organization  in  Paris  and  Orleans  under  the  Catholic  League";  Nicholas 
Terpstra  (Univ.  of  Regina)  "The  hand  of  the  brother,  the  hand  of  the  law:  confraternities, 
magistrates,  and  orphanages  in  early  modern  Florence  and  Bologna". 

Among  other  presentations  at  the  conference  of  interest  to  us  were:  Frederick 
McGinness  (Mount  Holyoke  College)  "Eucharistic  devotion  and  sacred  oratory  in 
Counter-Reformation  Rome";  Thomas  Worthen  (Drake  Univ.)  "Eucharistic  imagery 
at  the  Banco  of  the  Venetian  Scuola  del  SS.  Sacramento  during  the  Counter-Refor- 
mation"; Michelle  M.  Fontaine  (Univ.  of  Arkansas  at  Little  Rock)  "'So  that  schism 
will  cease':  The  bishop,  the  Eucharist,  and  the  image  of  religious  unity  in  Counter- 
Reformation  Modena". 

Call  for  papers.  The  Society  will  be  sponsoring  a  number  of  sessions  at  the  1996 
Sixteenth  Century  Studies  Conference,  to  be  held  on  24-26  October  in  Saint  Louis, 
Missouri.  Proposals  for  presentations  on  all  aspects  of  Mediterranean  and  North  European 
confraternities  from  1450  to  1650  should  be  directed  to  Prof.  Nicholas  Terpstra,  Dept  of 
History,  Luther  College,  University  of  Regina,  Regina,  Saskatchewan,  Canada  S4S  0A2; 
fax:  (306)  585-5267;  e-mail  terpstra@max.cc.uregina.ca.  Papers  on  the  following  topics 
will  be  especially  welcomed:  (1)  Children  and  confraternities  (2)  Artistic  patronage  in 
confraternities  (3)  Charity  in  confraternities.  The  deadline  for  proposals  is  15  March 
1996. 

The  Society  for  Confraternity  Studies  has  organized  three  sessions  for  the  1996  Medieval 
Congress  at  Western  Michigan  University,  Kalamazoo  (8-12  May  1996).  They  are  as 
follows: 

Session  1:  Guilds  and  Confraternities.  Presentors:  Ludovica  Sebregondi  (Universitaet 
Innsbruck)  "A  question  of  habit:  confraternal  attire  in  Tuscany";  Charles  R.  Morscheck 
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(Drexel  University,  PA)  "The  Scola  Quatuor  Coronatorum:  the  confraternity  of  the 
stonecutters  of  Milan  cathedral";  Megan  Armstrong  (University  of  Toronto)  "The 
confraternity  of  the  Holy  Sepulchre  of  Jerusalem  and  the  Paris  Cordeliers:  a  question  of 
lay  and  regular  piety";  Geoffrey  Martin  (University  of  Exeter,  UK)  "Confraternity  and 
the  Common  Chest:  the  English  gild  certificates  of  1389".  Session  2:  Confraternities  and 
the  festive  life.  Presentors:  Ilaria  Taddei  (European  University  Institute,  Firenze)  "Youth 
associations  in  late  medieval  society:  Italian  confraternities  and  French  abbayes  de 
jeunesse";  Dylan  Reid  (Centre  for  Reformation  and  Renaissance  Studies)  "From  the 
Confrerie  de  Sainte  Cecile  to  the  Abbaye  des  Conards:  the  role  of  confraternities  in  the 
festive  life  of  Rouen";  Ralph  Blasting  (Towson  State  University,  MD)  "Confraternities 
and  Corpus  Christi  plays  in  Germany  in  the  sixteenth  century";  Bart  Ramakers 
(Katholieke  Universiteit,  Nijmegen)  "The  Chambers  of  Rhetoric  in  the  Netherlands". 
Session  3  :  Confraternities  and  charity.  Presentors:  William  R.  Levin  (Centre  College, 
KY)  "Surrogate  family  and  real  family  at  the  Florentine  Misericordia:  new  documenta- 
tion"; Susan  Eileen  Dinan  (University  of  Wisconsin,  Madison)  "Confraternities  as  a 
venue  for  female  activism  in  the  Catholic  Reformation";  David  D' Andrea  (University  of 
Virginia)  "Charity  and  civic  identity:  the  Ospedale  of  Treviso,  1300-1500";  Liana 
Bertoldi  Lenoci  (Universita  di  Trieste)  "The  statutes  and  charitable  activities  of  the 
confraternity  of  the  flagellants  in  Ampezzo  di  Cadore,  Italy." 

Professor  Olga  Marinelli  has  recently  donated  to  the  collection  two  of  her  earlier  works, 
much  cited  in  the  field  but  hard  to  find  in  North  America.  One  is  her  monograph  La 
Compagnia  di  San  Tommaso  d' Aquino  di  Perugia  (Roma:  Edizioni  di  Storia  e 
Letteratura,  1 960),  the  other  her  invaluable  and  sizeable  bibliography  Le  confraternite  di 
Perugia  dalle  origini  al  sec.  XIX.  Bibliografia  delle  opere  a  stampa  (Perugia:  Edizioni 
Grafica,  1965).  The  two  volumes  were  part  of  that  very  lively  impulse  for  the  study  of 
confraternities  in  Perugia  that  occurred  in  the  1960s  and  is  still  continuing  in  the  younger 
scholars  of  that  city.  They  are  also  excellent  examples  of  the  high  scholarly  standards, 
firmly  grounded  in  detailed  archival  research,  that  formed  the  basis  not  only  of  Professor 
Marinelli 's  work,  but  of  Fr.  Niccolini  and  many  who  gravitated  around  them. 


Forum 


Kirin  Nielsen  (see  above,  "Theses  in  Progress")  is  looking  for  information  concern- 
ing the  performance  of  spiritual  madrigals  in  Roman  confraternities  at  the  end  of  the 
16th  century,  in  the  hope  of  drawing  some  conclusions  about  the  performance  of 
Palestrina's  spiritual  madrigal  cycles  of  1581  and  1594.  In  particular,  information  is 
sought  regarding  who  might  have  performed  spiritual  madrigals  in  Rome,  and 
whether  Roman  confraternities  contemporary  with  Palestrina  hired  professional 
musicians  or  had  professional  musicians  as  members  or  as  salaried  employees. 


"Ostuni  at  the  beginning  of  the  1 8th  century"  from  Lisimberti  and  Todisco.  La  venerabile 
fraternita  di  Maria  Santissima  del  Carmine  di  Ostumi.  Contributi  alia  storia  delle 
confraternite  carmelitane  in  Puglia  (1995),  p.  61. 


Reviews 


Artusi,  Luciano  and  Antonio  Patruno.  Deo  gratias.  Storia,  tradizioni,  culti  e  personaggi 
delle  antiche  confraternite  fiorentine.  Firenze:  Newton  Compton,  1994.  448  pp. 

Luciano  Artusi  and  Antonio  Patruno  have  researched  and  assembled  a  remarkable 
study  of  83  Florentine  confraternities  founded  between  1 131  and  1673.  Organized 
by  confraternity,  each  chapter  provides  a  brief  history  of  the  association  in  question, 
its  membership,  location,  activities  and  artistic  patrimony.  Also  included  are  the  crest 
and  motto  of  each  organisation,  which  serves  as  an  appropriate  way  to  introduce  and 
conclude  the  entries.  Some  of  the  mottoes  are  particularly  entertaining,  and  reflect 
the  spirit  of  autonomy  espoused  by  these  associations.  For  example,  the  Compagnia 
dei  Santi  Re  Magi  detta  la  Stella  has,  for  its  slogan,  "Chi  ha  il  mestolo  in  mano,  fa  la 
minestra  a  modo  suo"  (He  who  holds  the  ladle  makes  the  soup  in  his  own  way). 

Artusi  and  Patruno  stress  the  pivotal  role  that  lay  associations  played  in  Florence, 
citing  the  sense  of  civic  pride  the  confraternities  fostered,  especially  given  the  fact 
that  they  were  microcosms  of  civic  life,  each  with  its  own  statutes,  hierarchy  and 
traditions.  According  to  the  authors,  the  complexity  and  variety  of  confraternity 
culture  reveals  "another  Florence,"  one  which  is  often  ignored  by  historians.  They 
are  quick  to  note  that  despite  this  "otherness,"  Florentine  confraternities  are  by  no 
means  to  be  understood  as  a  "marginal"  part  of  Florence's  civic  life.  All  of  the  city's 
social  groups,  and  both  genders,  were  represented  within  confraternities,  and  involve- 
ment was  widespread:  by  1783,  the  majority  of  the  adult  population  was  affiliated 
with  at  least  one  organisation. 

Ironically,  it  was  during  this  time  of  flourishing  membership  that  Grand  Duke 
Pietro  Leopoldo  commanded  the  dissolution  of  almost  all  of  the  confraternities  in 
Florence  in  1785,  sparing  only  nine  of  them.  He  viewed  lay  associations  as  instru- 
ments of  a  retrograde,  antiquated,  outmoded  culture,  and  replaced  them  with  the  less 
successful  "Compagnie  della  Carita,"  which  were  run  by  parish  priests  and  restricted 
to  public  assistance.  Artusi  and  Patruno  lament  the  demise  of  confraternities,  and 
state  that,  even  with  the  Real  Consiglio  di  Reggenza,  which  revived  former  con- 
fraternities and  permitted  the  formation  of  new  ones,  the  new  incarnations  did  not 
compare,  in  terms  of  strength  and  spirit,  to  the  original  institutions. 

Extremely  user-friendly,  the  indices  provide  a  concise  synopsis  of  each  confra- 
ternity, and  the  bibliography  is  both  extensive  and  impressive.  Deo  gratias  is  an 
important  addition  to  the  libraries  of  scholars  of  Florentine  civic  history  and  con- 
fraternities alike. 

Anne-Marie  Sorrenti 
University  of  Toronto 
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Brown,  Andrew  D.  Popular  Piety  in  Late  Medieval  England.  The  Diocese  of 
Salisbury  1250-1550.  Oxford:  Clarendon  Press,  1995.  297  pp. 

Although  old  prejudices  have  begun  to  be  supplanted  by  a  new  spirit  of  historical 
ecumenism,  much  recent  historiography  on  the  English  Reformation  still  tends  to  fall 
into  one  of  two  camps:  either  the  Protestant  "Whig"  interpretation  or  the  Catholic 
"revisionist"  perspective.  A  refreshing  exception  is  seen  in  the  work  of  Andrew 
Brown  who  rises  above  the  fray  of  confessionally-informed  historical  scholarship  in 
his  new  monograph  on  "popular  religion"  during  the  late  medieval  and  early  Tudor 
periods.  In  describing  lay  religious  life  in  the  old  diocese  of  Salisbury  (comprising 
the  counties  of  Dorset,  Wiltshire  and  Berkshire  until  the  episcopate  was  reorganized 
in  1546),  Brown  gives  equal  attention  to  the  continuing  appeal  of  traditional  patterns 
of  religious  life  and  to  the  vitality  of  religious  dissent  in  the  form  of  Lollardy.  He 
concludes  that  the  followers  of  Wyclif,  in  this  region  at  least,  continued  to  practice  a 
coherent  alternative  form  of  religiosity  which  attracted  significant  numbers  of  adherents, 
especially  in  the  cloth  towns  of  the  Thames  valley  and  Cotswolds,  throughout  the  fifteenth 
century  and  until  the  Reformation.  Yet  he  also  points  out  that  it  was  in  these  same  towns 
that  a  personal  approach  to  religion  along  strictly  orthodox  lines  was  being  pursued  by 
many  of  the  faithful. 

Historians  of  confraternities  will  find  that  much  of  Brown's  book  is  concerned 
with  lay  religious  institutions  and  pious  benefaction,  especially  (but  not  exclusively) 
chapters  6  to  8:  "Parish  Fraternities  and  Craft  Guilds,"  "Guilds  of  Mayors  and 
Burgesses,"  and  "Hospitals,  Almshouses,  and  Charity."  The  emphasis  here  is  on  the 
cathedral  town  of  Salisbury  in  the  fifteenth  and  early  sixteenth  centuries,  primarily 
because  of  the  relative  paucity  of  records  from  smaller  towns  and  earlier  periods.  Yet 
significant  treatment  both  of  earlier  examples  and  of  other  towns  indicates  Brown's  desire 
to  provide  a  truly  representative  picture  of  how  these  organizations  functioned  more  in 
conceit  than  in  conflict  with  the  traditional  parish  structure  in  meeting  the  spiritual  and 
social  needs  of  lay  society  below  the  rank  of  the  gentry.  It  also  reveals  the  thoroughness 
of  Brown's  scholarship  in  working  with  many  unedited  materials,  much  of  which  has 
never  been  studied  before. 

The  text  is  enriched  by  useful  maps  and  tables.  The  book  does  not  contain  any 
photographs  which  could  have  added  much  to  Brown's  discussion  of  pious  practice, 
which  in  this  period  was  so  profoundly  grounded  in  material  objects  of  devotion. 
Also,  the  book  would  have  benefitted  from  a  fuller  treatment  of  religious  drama,  an 
important  aspect  of  lay  communal  religion  in  the  fifteenth  and  sixteenth  centuries, 
mentioned  only  in  passing. 

Andrew  Brown's  study  of  popular  piety  in  the  diocese  of  Salisbury  from  1250 
to  1550  constitutes  a  valuable  contribution  to  our  understanding  of  this  fascinating 
topic.  And  his  balanced  approach  to  issues  of  religious  conformity  and  dissent  is 
deserving  of  both  our  admiration  and  emulation. 

Chris  Nighman 
University  of  Toronto 


20        Confraternitas  7:1 

Eckstein,  Nicholas  A.  The  District  of  the  Green  Dragon.  Neighbourhood  Life  and 
Social  Change  in  Renaissance  Florence.  Florence:  Leo  S.  Olschki,  1995.  xxvi,  274 
pp.,  6  ill. 

The  rituals  and  ceremonies  in  which  the  members  of  medieval  confraternities 
engaged  have  been  the  traditional  focus  of  scholars  interested  in  the  significance  of 
confraternities  to  urban  life.  Recently,  however,  some  historians  of  late  medieval 
Florentine  confraternities  have  turned  their  attention  towards  the  question  of  how  lay 
religious  associations  facilitated  the  development  of  the  social  fabric  of  medieval 
Florence.  In  his  recent  work  Piety  and  Charity  in  Late  Medieval  Florence  John 
Henderson  argues  that  the  charity  dispensed  by  confraternities  such  as  the  Or- 
sanmichele  provided  an  important  social  service  to  the  city  by  relieving  actual  need 
among  Florence's  poor.  Similarly,  Nicholas  Eckstein's  study  of  parish  life  in  Flor- 
ence, The  District  of  the  Green  Dragon:  Neighbourhood  Life  and  Social  Change  in 
Renaissance  Florence,  suggests  that  the  social  foundations  of  the  gonfalone  of  the 
Green  Dragon,  a  community  in  the  Oltrarno  district  of  Florence,  were  developed  not 
by  political  ties  between  the  inhabitants  of  the  district  but  by  the  networks  that  they 
developed  as  members  of  two  confraternities  linked  to  the  local  parish.  He  views  the 
confraternities  of  Sant'Agnese  and  the  Bruciata  as  essentially  local  organizations 
which  brought  people  from  the  same  area  into  close  contact  with  each  other.  He  also 
argues  that  this  local  corporate  spirit  changed  over  the  course  of  the  century  as  the 
administration  of  the  two  confraternities  came  under  the  increasing  power  of  the 
Medici  family. 

Eckstein  compares  the  character  of  the  community  of  the  Green  Dragon,  with 
its  social  interweaving  and  close  contact  between  rich  and  poor  inhabitants,  with  the 
membership  of  the  two  confraternities,  and  finds  that  the  members  of  the  confraternit- 
ies were  themselves  from  varying  social  backgrounds.  He  suggests  that  the  cement 
which  bound  together  the  members  of  both  the  confraternities  and  the  community  at 
large  was  the  need  to  live  "a  good  Christian  life"  (p.  88).  These  values  were  most 
visible  in  the  charitable  activities  of  confraternity  members  and  their  clear  concern 
for  the  well-being  of  all  inhabitants  of  the  community,  confraternity  members  or  not. 

Eckstein  argues  that  the  confraternities'  goal  was  to  "solve  the  problem  of 
poverty"  in  the  community  by  giving  alms  to  the  most  needy  inhabitants  of  the  area 
(p.  91).  He  maintains  that  the  "corporate  responsibility  ...  which  emanated  from 
within  the  community"  (p.  132)  caused  the  administrators  of  the  confraternities  to 
make  specific  choices  about  who  received  alms  in  the  community,  focusing  more  on 
the  "miserabili"  (i.e.  those  who  could  not  help  themselves)  than  the  "poveri  ver- 
gognosi"  of  the  area  (p.  129).  At  the  same  time,  almsgiving  retained  its  devotional 
meaning  for  the  associations.  While  the  members  of  the  confraternities  were  aware 
of  the  social  significance  of  the  charitable  gifts  they  made  to  the  association,  the  act 
of  giving  charity  retained  its  penitential  aspect  for  them.  Charity,  notes  Eckstein,  had 
the  triple  effect  of  bringing  the  poor  back  into  the  community,  satisfying  the  souls  of 
those  who  had  willed  alms  to  the  poor,  and  blessing  the  living  members  who  offered 
gifts.  "At  this  moment,  the  community  of  the  dead  and  the  community  of  the  living 
met,  and  became  one"  (p.  138). 
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The  final  chapters  of  Eckstein's  volume  deal  with  the  political  changes  which 
took  place  in  Florence  over  the  fifteenth  century  as  the  Medici  family  gradually 
consolidated  their  power  in  the  city.  Eckstein  claims  that  as  the  power  of  the  civic 
government  was  centralized  in  the  hands  of  a  few  men  the  local  significance  of 
associations  such  as  Sant' Agnese  and  the  Bruciata  was  weakened,  and  they  became 
vehicles  for  the  furthering  of  the  Medici's  influence  in  the  Oltrarno  (p.  199). 

Eckstein's  work  demonstrates  that  a  significant  development  has  taken  place  in 
the  writing  of  the  history  of  confraternities.  Historians  have  begun  to  acknowledge 
not  only  the  significance  of  the  ceremonies  and  rituals  carried  out  by  confraternities 
but  also  the  real  effect  on  local  communities  of  the  bonds  created  by  members  of 
these  associations. 

Roisin  Cossar 
University  of  Toronto 

Henderson,  John.  Piety  and  Charity  in  late  Medieval  Florence.  Oxford:  Clarendon 
Press,  1994.  xviii,  533  pp. 

John  Henderson  has  provided  here  a  much  needed  overview  of  late-medieval  Flor- 
entine confraternities.  In  so  doing,  Henderson  does  more  than  synthesize  previous 
work  in  this  area.  Taking  as  a  starting  point  the  work  of  both  social  and  religious 
historians,  he  proceeds  to  examine  the  confraternity  as  a  mediator  between  the  sacred 
and  the  secular  facets  of  medieval  society.  Henderson  argues  that  previous  historical 
work  has  tended  to  examine  the  confraternity  as  either  a  religious  or  a  secular 
institution,  but  rarely  as  the  two  combined,  even  though  the  appeal  of  the  confraternity 
lay  in  its  mingling  of  the  two  worlds.  This  mingling  of  the  secular  and  the  spiritual 
is  visible  through  the  confraternity's  practice  of  charity.  Charity  was  an  integral 
component  of  the  medieval  confraternity  not  only  because  it  bound  the  individual 
closer  to  God,  but  also  because  it  reinforced  bonds  of  fellowship  within  society.  It 
was  an  expression  of  brotherhood  which  was  itself  the  very  essence  of  the  collective 
confraternal  identity. 

In  keeping  with  his  intention  to  examine  the  meeting  of  two  worlds,  Henderson 
has  divided  his  book  into  two  parts:  Piety  and  Charity.  Part  I  concentrates  on  the 
structure  of  the  confraternity  itself  and  how  it  modelled  itself  on  existing  secular 
institutions,  particularly  that  of  the  guild  (chapters  1-3).  Henderson  also  discusses 
here  the  spiritual  appeal  of  the  confraternity  for  the  lay  individual,  especially 
confraternities  concerned  with  the  afterlife  of  members  (chapters  4-5).  The  final 
chapter  provides  a  fine  transition  to  the  second  section.  Here  Henderson  examines 
one  particular  confraternity,  that  of  Orsanmichele,  which  became  increasingly  im- 
portant over  the  fifteenth  century  and  which  for  him  represents  the  inherent  duality 
of  the  medieval  confraternity.  Part  II  compares  the  practice  of  charity  before  and  after 
the  Black  Death  (chapters  7-8)  and  during  the  fifteenth  century  (chapter  9)  in  order 
to  understand  how  practices  of  poor  relief  adapted  to  the  changing  nature  of  poverty. 

Henderson  has  drawn  a  number  of  surprising  and  intriguing  conclusions  from 
his  research.  He  argues,  for  example,  that  even  as  the  number  of  confraternities  grew 
over  the  fourteenth  and  fifteenth  centuries,  the  number  of  flagellant  organizations 
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increased  disproportionately.  These  groups  demonstrated  an  interest  in  a  stricter 
devotion  similar  to  that  of  the  Franciscans  as  well  as  in  para-liturgical  ceremonial, 
consequently  attracting  the  wealthier  social  groups.  Henderson  argues  that  this 
change  reflected  a  profound  psychological  shift  in  society  away  from  a  concentration 
on  the  sins  of  the  world  to  emphasis  on  self-redemption.  Not  surprisingly,  this  shift 
accompanied  growing  interest  in  the  doctrine  of  Purgatory  as  propounded  by  the 
Franciscans. 

Henderson  also  argues  that  the  spiritual  utility  of  the  confraternity  was  matched 
by  social  utility.  The  Orsanmichele  and  other  such  confraternities  supplemented 
governmental  initiatives  with  respect  to  poor  relief.  These  confraternities  were 
responding  to  perceived  needs  in  society  in  a  pragmatic  and  effective  fashion.  He 
suggests  that  such  organizations  were  partly  responsible  for  Florence's  enviable 
reputation  among  other  Italian  cities  when  it  came  to  poor  relief. 

Megan  Armstrong 
University  of  Toronto 

Lisimberti,  P.  and  A.  Todisco.  La  venerabile  fraternita  di  Maria  Santissima  del 
Carmine  di  Ostumi.  Contributi  alia  storia  delle  confraternite  carmelitane  in  Puglia 
(Bari:  Schena  Editore,  1995).  187  pp.,  illustrations. 

This  is  a  very  well-documented  volume  on  the  subject  of  the  Confraternity  of  Maria 
Santissima  del  Carmine  in  Ostuni,  a  small  city  in  Apulia.  In  four  chapters,  the  book 
relates  both  the  history  of  the  Cathedral  and  that  of  the  confraternity,  from  their  initial 
foundation  in  Ostuni  in  the  late  fifteenth  century  until  1994-1995.  The  material  is 
organized  by  century,  with  an  appendix  that  reproduces  a  variety  of  popular  devo- 
tional poems.  Lisimberti  and  Todisco  give  particular  attention  to  the  primary  sources. 
All  the  documents  mentioned  in  the  book  are  duly  quoted,  and  often  manuscripts 
consulted  are  reproduced  in  facsimiles,  thus  contributing  to  a  clear  and  complete 
overview.  Furthermore,  the  artistic  value  of  the  Cathedral  is  analyzed  and  illustrated, 
not  only  through  the  study  of  the  history  of  the  numerous  works  of  art  in  the 
possession  of  the  confraternity,  but  also  by  means  of  high-quality  photographs. 

As  far  as  the  actual  history  of  the  Carmelite  confraternity  is  concerned, 
Lisimberti  and  Todisco  especially  stress  the  vital  role  that  it  played  in  the  city  of 
Ostuni.  Its  major  function  was,  and  still  is,  that  of  cementing  community  life  and  of 
promoting  the  active  participation  of  the  citizens  in  religious  ceremonies  and  other 
events,  as  is  shown  by  many  of  the  photographs  in  the  book.  As  a  result,  the  beauty 
of  the  Cathedral  owes  a  great  deal  to  the  alms-giving  of  the  believers,  by  which  the 
purchase  of  artistic  devotional  pieces  and  the  restoration  of  the  impressive  facade 
have  been  made  possible  through  the  centuries.  Such  transactions  are  attested  by 
many  extant  chancery  letters  and  documents  used  by  Lisimberti  and  Todisco.  In 
addition,  the  authors  never  lose  sight  of  the  relationship  between  the  history  of  the 
city  and  a  broader  perspective,  thus  linking  its  destiny  to  that  of  the  rest  of  Italy.  This 
can  be  seen,  for  example,  in  the  chapter  relating  the  slow  decadence  of  the  feudal 
system  in  the  early  nineteenth  century,  and  the  importance  of  the  confraternity  in 
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those  tormented  years,  a  phenomenon  which  was  common  to  the  rest  of  southern 
Italy. 

In  conclusion,  this  volume  is  an  essential  tool  for  the  scholar  of  confraternities 
both  because  it  offers  a  lucid  and  scientific  approach  to  the  often  intricate  history  of 
the  Carmelite  confraternity  in  Ostuni,  and  because  its  primary  aim  is  to  establish  a 
continuum  between  the  past  and  the  present. 

Gabriella  Corona 

Centre  for  Medieval  Studies 

University  of  Toronto 

Pacini,  Gian  Piero.  Laid  Mesa  locale  citta.  Dallafraglia  di  S.  Maria  alia  confraternita 
del  Gonf alone  a  Vicenza  (sec.  XV-XVII)  (Vicenza:  Edizioni  Egida,  1994).  viii,  266  pp., 
ill. 

A  very  important  contribution  to  the  study  of  confraternities  came  in  1977  with  the 
publications  of  the  three  volumes  of  Ordo  Fraternitatis  by  Gilles  G.  Meersseman. 
This  work  not  only  provided  a  comprehensive  overview  of  the  history  of  many 
medieval  confraternities  in  Northern  and  Central  Italy,  but  was  also  pivotal  in 
establishing  a  sound  methodology  for  research  in  this  field  of  study.  It  discussed 
questions  of  terminology,  defined  criteria  for  the  evaluation  of  archival  sources,  and 
debated  the  religious,  social  and  historical  implications  of  the  confraternities. 

For  his  major  work,  Meersseman  had  the  collaboration  of  Gian  Piero  Pacini, 
who  is  a  researcher  at  the  history  department  of  the  University  of  Padua.  Pacini  has 
continued  the  research  he  pursued  with  Meersseman  in  this  new  volume  devoted  to 
the  confraternity  "della  Beata  Vergine  del  Gonfalone"  (of  the  Holy  Virgin  of  the 
Gonfalon)  in  Vicenza,  which  stood  out  as  the  most  prominent  of  the  city's  con- 
fraternities from  its  foundation  at  the  end  of  the  sixteenth  century,  out  of  the  ashes  of 
a  late  medieval  "fraglia"  devoted  to  S.  Maria  Pietatis  (Holy  Mary  of  Mercy),  to  its 
suppression  in  1810. 

The  points  of  interest  of  Pacini's  book  go  beyond  a  merely  local  relevance,  for 
the  amount  of  material  published  so  far  on  confraternities  in  the  Veneto  region  is 
considerable  and  allows  a  variety  of  cross-references.  Many  historical  studies, 
together  with  editions  of  archival  sources,  such  as  confraternal  statutes  still  preserved 
in  diocesan  and  civic  libraries,  point  to  the  rich  popular  devotional  experience  of 
Veneto.  Here  the  confraternities'  associative  life  often  intermingled  with  the  eccle- 
siastical and  political  activity  of  all  cities.  Pacini  relates  the  foundation  and  the  acts 
of  the  confraternity  'del  Gonfalone'  within  the  context  of  the  Catholic  Reform  and 
stresses  the  complex  interaction  between  the  life  of  the  confraternity,  the  role  of  the 
bishop,  his  relations  with  the  diocesan  chapter  of  Canons,  the  city  government,  the 
nobles  and  the  commoners  in  the  social  fabric  of  the  city,  and  the  emergence  of  new 
liturgical  and  devotional  practices.  In  giving  a  detailed  depiction  of  the  confraternity '  s 
life  from  the  sixteenth  century,  Pacini  comes  to  more  general  conclusions  on  issues 
of  ecclesiastical  history — for  instance  on  the  extant  and  significance  of  the  Catholic 
Reform  in  Veneto — as  well  as  social  history,  such  as  the  confraternity's  policy  of 
charitable  donations  and  its  implications  for  the  social  order  of  the  city. 
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Popular  devotion  for  the  Virgin  Mary  has  always  been  a  character  of  Vicenza's 
religious  life.  The  civic  government  even  built  a  sanctuary  overlooking  the  city  in 
the  fifteenth  century,  to  give  thanks  to  the  Virgin  for  Her  intercession  in  ending  a 
plague.  The  image  of  the  Mater  Misericordiae  (Mother  of  Mercy),  with  her  robe 
giving  shelter  to  the  people  of  Vicenza  from  the  thunderbolts  of  the  plague,  struck  a 
deep  chord  in  popular  piety  and  imagination.  This  peculiar  iconography  was  repro- 
duced on  the  banner  (Gonfalone)  of  the  confraternity. 

Pacini  illustrates  well  how  the  confraternity  quickly  became  the  association  of 
choice  for  the  nobles  and  the  rich  bourgeoisie  of  Vicenza;  the  diocesan  canons 
especially  benefited  from  their  association  with  the  confraternity  in  defending  their 
privileges  against  the  reformist  zeal  of  the  bishop,  Michele  Priuli.  At  the  same  time, 
the  bishop  saw  in  the  confraternity  an  occasion  for  more  extended  pastoral  care  and 
the  realization  of  devotional  practices  consistent  with  the  new  religious  sensitivity  of 
the  Council  of  Trent. 

Originally  the  owner  of  one  of  the  cathedral's  chapels,  at  the  end  of  the  sixteenth 
century  the  confraternity  built  an  oratory  in  an  area  facing  the  cathedral,  thus 
increasing  its  distinction  in  the  eyes  of  the  city  and  attracting  more  and  more  citizens 
to  its  ranks.  The  oratory  was  home  to  some  paintings  by  the  most  distinguished 
painters  of  Vicenza;  this  artistic  treasure  was  sadly  destroyed  during  the  Second 
World  War. 

The  charitable  donations  of  the  confraternity  are  well  documented.  Every  Easter 
and  Christmas,  the  confraternity's  officers  and  their  assistants  determined  the  amount 
of  money  to  be  given  for  alms,  and  the  recipients  of  this  charity.  Three  groups  of 
people  were  especially  supported,  and  the  preference  within  these  groups  always 
went  to  the  members  of  the  confraternity.  First  came  the  "shameful  indigents" 
("poveri  vergognosi"),  who  were  impoverished  nobles;  the  frequency  of  the  dona- 
tions to  this  group  provides  a  useful  insight  into  the  social  changes  of  that  period  in 
the  population  of  mainland  Veneto.  The  second  group  was  that  of  people  jailed  for 
debts.  Finally,  there  were  poor  women,  either  widows  with  children  or  unmarried 
girls  without  dowry;  the  fact  that  a  great  number  of  women  were  dependent  on  this 
kind  of  charity  is  a  clear  sign  of  their  marginal  position  within  the  society  of  that  time. 

Pacini's  research  offers  engaging  reading  for  anyone  with  some  knowledge  of 
the  history  of  the  Veneto  region.  However,  the  reader  can  detect  some  flaws  in  this 
book.  Pacini  provides  an  ample  section  of  archival  documents,  but  they  are  not  edited 
to  the  standard  of  any  good  diplomatic  collection;  what  is  more,  there  is  no  index  for 
the  published  documents.  Pacini  goes  to  great  lengths  in  commenting  on  the  statutes 
of  the  confraternity,  but  other  documents  do  not  receive  much  attention,  and  the 
reader  is  left  asking  herself  or  himself  about  their  relevance.  There  are  some 
unnecessary  repetitions  and  the  arrangement  of  the  material  is  sometimes  awkward. 
The  text  itself  is  correct,  but  the  style  is  inelegant. 

Roberto  Plevano 

Centre  for  Medieval  Studies 

University  of  Toronto 
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La  Parrocchiale  del  Santi  Rocco  e  Sebastiano  di  Parodi  Ligure  tra  medioevo  ed  eta 
contemporanea.  Ed.  Claudio  Paolocci.  Genova:  Associazione  Amici  Biblioteca 
Franzoniana,  1995.  131  pp.,  35  ill. 

This  volume  is  a  special  publication  celebrating  the  150th  anniversary  of  the  consti- 
tution of  the  parish  of  St.  Rocco  and  St.  Sebastian  in  Parodi  Ligure,  a  small  town  in 
northern  Italy  at  the  border  of  Piedmont  and  Liguria.  It  collects  six  essays  on  several 
topics  related  to  the  parish. 

The  first  article  is  a  survey  of  archival  and  diplomatic  sources  on  the  ancient 
Benedictine  settlement  of  St.  Remigio,  a  complex  located  near  Parodi,  which  was 
founded  in  the  twelfth  century  as  a  monastic  community  of  the  monastery  of  S.  Maria 
Castiglione  in  Parma.  This  complex  grew  to  become  the  first  parish  church  for  the 
villages  of  the  area.  The  author,  Simonetta  Rossi,  makes  use  of  extensive  historical 
literature  and  several  notary  charts  from  the  Archivio  di  Stato  di  Genova  to  illustrate 
the  historical  development  of  the  ancient  monastery  and  the  succession  of  the  priors. 
We  learn  that  in  the  fifteenth  century  St.  Remigio  ceased  to  host  a  monastic 
community  and  was  given  as  a  benefice  to  clerks  and  priests  from  distinguished 
families  of  the  neighbourhood.  From  that  point,  this  benefice  was  held  in  commen- 
dam.  In  the  sixteenth  century  a  chapel  dedicated  to  St.  Rocco  was  built  in  Parodi, 
probably  on  the  occasion  of  an  outburst  of  plague,  and  it  soon  became  the  place  of 
worship  for  the  community  of  the  small  village,  although  St.  Remigio  retained  the 
statutes  of  parish  until  1845. 

The  second  article,  on  the  artistic  wealth  in  the  possession  of  the  complex  of  S. 
Remigio  and  S.  Rocco,  was  written  by  Fausta  Franchini  Guelfi.  Particularly  interest- 
ing are  some  references  to  the  parish  archive  of  St.  Remigio,  which  still  contains 
complete  documentation  on  parish  life  from  1625;  it  mentions  the  presence  of  the 
three  confraternities  of  SS.  Annunziata,  SS.  Sacramento,  and  of  Nostra  Signora  del 
Rosario  (Our  Lady  of  the  Rosary).  SS.  Annunziata' s  confraternity  has  left  many 
documents  witnessing  its  life  and  the  expenses  it  incurred  in  decorating  the  church 
with  paintings  and  liturgical  and  processional  furniture.  This  artistic  heritage  is  today 
almost  completely  lost.  The  confraternity  of  N.S .  del  Rosario  was  dedicated  to  Marian 
worship  and  represented  the  most  illustrious  families  of  Parodi. 

The  other  articles  deal  with  paintings,  sculptures  and  marble  ornaments  related 
to  St.  Remigio  and  St.  Rocco.  A  useful  bibliography  is  provided  at  the  end  of  the 
volume  for  those  interested  in  research  on  the  area's  local  history. 

Roberto  Plevano 

Centre  for  Medieval  Studies 

University  of  Toronto 

Presenza  clariana  nella  storia  diAssisi,  ed.  Francesco  Santucci.  Assisi:  Accademia 
Properziana  del  Subasio,  1994.  246  pp. 

From  the  early  seventies,  female  monasticism  has  been  the  subject  of  increasing 
attention  from  scholars  interested  in  the  history  of  the  religious  orders.  The  rise  of 
religious  communities  for  women  was  particularly  significant  in  Central  Italy,  where 


26        Confraternitas  7:1 

the  Franciscan  movement  brought  about  a  vast  renewal  of  religious  life,  and  where 
a  specific  model  of  female  sainthood  emerged.  Thirteenth-century  central  Italy 
witnessed  the  presence  of  exceptional  women,  such  as  Clare  of  Assisi,  Angela  of 
Foligno,  and  Chiara  of  Montefalco,  who  carried  out  St.  Francis'  legacy  of  poverty. 

In  particular,  St.  Clare  of  Assisi  received  the  habit  from  Francis  himself;  she 
later  established  the  highly  successful  order  of  the  Poor  Clares  and  had  her  own  rule 
approved  by  the  Pope.  She  was  canonised  in  1255,  two  years  after  her  death. 

This  volume  deals  with  the  presence  of  the  order  of  St.  Clare  in  Assisi,  and  its 
significance.  It  collects  several  essays  on  different  topics.  The  first  part  is  devoted  to 
the  study  of  the  order's  houses  in  Assisi;  it  does  not  focus  on  St.  Clare's  basilica  and 
first  monastery  (Protomonastero),  since  they  were  the  subject  of  an  extensive  work 
by  F.  Casolini  in  1950,  but  rather  on  the  other,  secondary  Clarian  monasteries.  Their 
history  is  documented  through  accurate  archival  research,  which  covers  seven 
hundred  years.  The  second  part  examines  the  particular  legal  and  jurisdictional 
problems  the  monasteries  faced  in  the  nineteenth  century  with  the  end  of  the  state 
Church.  The  third  part  is  a  survey  of  iconographical  and  liturgical  material  related  to 
the  saint's  figure. 

Giovanna  Casagrande,  a  specialist  on  the  history  of  religious  life  in  central  Italy, 
and  Sonia  Merli  have  written  an  essay  of  particular  interest  about  secondary  Clarian 
monasteries  in  Assisi  between  the  thirteenth  and  the  fifteenth  centuries.  We  learn  that 
in  this  period,  in  addition  to  the  Protomonastero,  there  were  four  monasteries  of  the 
order;  none  of  these  religious  communities  survived  the  fifteenth  century.  The  authors 
provide  documents  on  their  foundation,  economic  resources,  transactions  and  endow- 
ments, together  with  lists  of  abbesses  and  nuns.  We  find  evidence  of  the  social  and 
economic  relevance  of  the  Poor  Clares  in  medieval  Assisi,  and  of  their  success  in 
establishing  religious  communities.  We  also  get  a  glance  at  some  legal  conflicts 
between  these  communities  and  the  local  ecclesiastical  authorities,  usually  a  result 
of  the  latter' s  uncertain  jurisdictional  power  over  the  monasteries. 

This  volume  provides  useful  reading  for  any  researcher  in  Italian  ecclesiastical 
history  and  religious  life.  Unfortunately,  the  editor  has  not  provided  a  bibliography, 
nor  an  index  of  names  and  places. 

Roberto  Plevano 

Centre  for  Medieval  Studies 

University  of  Toronto 

Rubino,  Antonio.  Le  confraternite  laicali  a  Taranto  dal  XVI  al  XIX  secolo.  Puglia 
storica,  6.  Fasano  (BR):  Schena  Editore,  1995.  404  pp.,  ill. 

This  book  is  a  detailed  analysis  of  the  history  of  confraternities  in  the  city  of  Taranto 
between  the  sixteenth  and  the  nineteenth  centuries,  namely  between  the  Council  of 
Trent  and  the  unification  of  Italy.  Taranto  and  its  province  were  part  of  the  Kingdom 
of  Naples  at  the  time,  a  very  conservative  and  centralised  state.  In  the  immediate 
aftermath  of  the  Council  the  main  concern  of  the  Church  was  to  cleanse  the 
community.  It  strove  to  ensure  that  heresy  did  not  penetrate  the  Catholic  world  and 
excommunicated  those  who  did  not  follow  the  new  rules  imposed  by  the  Counter- 
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Reformation.  Such  strict  measures  were  also  taken  in  Taranto.  The  bishops  fought 
strenuously  against  immoral  practices  and  witchcraft,  and  were  especially  attentive 
to  preventing  the  community  from  being  contaminated  by  negative  influences. 

Rubino  analyses  this  situation  carefully  in  his  first  chapter,  quoting  relevant 
documents  and  translating  the  Latin  sources  consulted.  According  to  his  research,  the 
Franciscan  order  was  the  largest  in  the  city,  followed  by  the  Dominicans,  the 
Carmelites  and  the  Benedictines.  In  the  aftermath  of  the  Council,  however,  the  lay 
confraternities  gradually  assumed  a  prominent  role  not  only  in  the  spiritual  life  of 
Taranto' s  citizens,  but  also  in  their  social  life.  Between  1500  and  1600  the  number 
of  confraternities  in  the  city  of  Taranto  grew  to  such  an  extent  that  by  the  turn  of  the 
century  they  were  able  to  control  the  financial  activity  of  the  city.  The  second  chapter 
of  this  volume  is  especially  interesting  since  it  traces  the  history  of  every  single  lay 
confraternity  in  the  city.  Rubino  provides  a  detailed  outline  of  the  history  of  each 
confraternity,  analyzing  their  iconography,  their  habit  and  their  purpose.  He  is 
especially  meticulous  in  listing  the  articles  of  their  rule.  He  refers  to  several  relevant 
documents,  which,  as  he  himself  observes,  are  as  yet  unedited  but  are  nevertheless 
extremely  important  for  this  type  of  study.  Rubino  then  goes  on  to  analyze  the 
confraternities'  common  practices,  such  as  the  organising  of  ceremonies  and  the 
charitable  activities  that  they  promoted  unceasingly.  The  third  chapter  is  an  attempt 
at  establishing  the  common  lines  on  which  the  confraternities  operated  and  still 
operate  today. 

This  volume  is  an  extremely  useful  source  of  material  for  the  historian  of 
confraternities,  as  a  result  of  the  copious  amount  of  information  contained  in  chapter 
two.  As  a  whole,  it  not  only  offers  an  accurate  historical  outline  of  the  growth  of  the 
lay  confraternities,  but  also  creates  a  link  with  the  present,  since  Rubino  does  not  fail 
to  mention  their  activities  up  to  the  present  day. 

Gabriella  Corona 

Centre  for  Medieval  Studies 

University  of  Toronto 

La  scena  della  gloria.  Drammaturgia  e  spettacolo  a  Milano  in  eta  spagnola.  Eds. 
Annamaria  Cascetta,  Roberta  Carpani.  Milano:  Vita  e  Pensiero,  1995.  x,  804  pp.  96 
b/w  plates. 

This  collection  of  essays  on  theatre  in  Milan  during  the  Spanish  domination  (1535- 
1713)  defines  theatre  not  just  as  a  professional  activity  in  the  modern  sense,  but  as 
an  attitude  that  infused  many  different  ritual  and  ceremonial  aspects  of  urban  life. 
The  book  is  divided  into  four  sections,  each  dealing  with  a  different  side  of  this 
phenomenon. 

The  first  section  discusses  how  theatrical  ideas  underlay  the  architecture  and 
urban  planning  of  this  period.  Marco  Rossi's  essay  discusses  both  how  new  architec- 
tural ensembles  were  integrated  theatrically  into  their  settings,  and  how  they  embod- 
ied the  agendas  of  their  sponsors.  The  Spanish  used  architecture  as  a  means  of 
transforming  Milan  into  an  imperial  city  while  Carlo  Borromeo  and  his  successor  as 
archbishop,  Federico  Borromeo,  were  intent  on  emphasizing  the  Christian  aspect  of 
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the  city's  image.  Alessandro  Rovetta's  essay  centres  on  the  scenographic  qualities 
of  Milanese  baroque  architecture.  The  explicit  focus  of  discussion  is  on  church 
facades  and  palace  courtyards,  but  there  is  also  considerable  discussion  on  the 
theatricality  of  church  interiors.  In  both  Rovetta's  and  Rossi's  articles,  however,  the 
specifics  of  the  connection  between  architecture  and  theatre  are  not  spelled  out;  the 
authors  are  content  merely  to  draw  broadly  evocative  parallels. 

The  second  part  of  the  collection  consists  of  essays  on  specific  plays,  and  on  the 
shifting  boundaries  of  the  dramatic  genres.  Given  that  non-ecclesiastical  tragedies 
were  rare  in  Milan,  the  text  of  a  previously  unpublished  tragedy,  edited  and  discussed 
by  Nadia  Peduzzi,  is  of  some  potential  interest.  Annamaria  Cascetta  discusses  the 
emergence  around  1600  of  what  she  calls  the  "spiritual  tragedia,"  a  form  based  on 
normative  classical  tragedy,  but  substituting  a  happy  ending;  the  despair  surrounding 
the  death  of  the  hero  is  followed  by  the  triumph  of  eternal  life.  Confraternities  were 
often  involved  in  the  production  of  these  theatre  pieces.  Other  authors  discuss  the 
fate  of  comic  and  musical  theatre. 

The  third  section,  entitled  "Fra  teatro  e  teatricalita"  is  a  single  essay  by 
Gianfranco  Damiano  that  discusses  the  theatrical  activities  of  the  Jesuit  college  at  the 
Brera.  Starting  with  a  history  of  the  establishment  of  the  Jesuits  in  Milan,  the  author 
details  both  their  involvement  in  theatre  in  the  strict  sense,  and  the  theatrical  qualities 
which  subtend  the  rituals  of  civic  and  religious  ceremony. 

The  last  part  of  the  book  deals  specifically  with  this  last  theme.  Sonia  Grandis, 
in  her  essay  on  the  funeral  rites  of  monarchs,  argues  that  the  rituals  surrounding  these 
should  be  considered  as  a  form  of  civic  and  religious  theatre  aimed  at  confirming  the 
monarch's  ephemeral  glory.  Laura Bertolini  and  Roberta Gariboldi's  essay  treats  the 
related  celebrations  surrounding  each  birth  of  the  heir  to  the  throne.  The  ways  in 
which  Carlo  Borromeo,  as  archbishop  of  Milan,  attempted  to  control  when,  where 
and  what  was  represented  in  theatrical  productions  is  the  subject  of  Angelo  Turchini'  s 
essay.  He  describes  how  this  power  was  exerted  and  the  part  it  played  in  Borromeo' s 
larger  programme  of  creating  a  disciplined  and  pious  society.  Based  on  a  contempo- 
rary description,  Cecilia  Cavalca  examines  the  ephemeral  apparatus  constructed  to 
welcome  the  newly  elected  Cardinal  Cesare  Monti  into  the  church  of  S.  Alessandro 
in  Milan  in  1635.  In  addition  to  reconstructing  this  programme  diagrammatically, 
she  analyses  the  content  and  motivations  underlying  its  creation.  The  section  closes 
with  two  essays  by  Claudio  Bernardi  on  the  rituals  associated  with  Carnival  and  Good 
Friday. 

Scholars  of  Milanese  culture  will  find  this  book  useful  because  theatre  in  Milan 
during  this  period  has  not  been  the  focus  of  a  great  deal  of  study.  Milan  has  been 
considered  of  marginal  importance  next  to  the  great  centres  of  Italian  theatre, 
primarily  because  Carlo  Borromeo  has  been  viewed  as  a  stultifying  influence.  This 
collection  of  essays  does  not  succeed  completely  in  its  goal  of  overthrowing  these 
preconceptions,  but  does  show  that  the  cultural  situation  in  Spanish  dominated  Milan 
was  vital  and  interesting  in  spite  of,  if  not  because  of,  such  limitations. 

Giles  Knox 
University  of  Toronto 
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Rohling,  Geraldine  M.  Exequial  and  Votive  Practices  of  the  Viennese 
Bruderschaften:  A  Study  of  Music  and  Liturgical  Piety.  Ph.D.  thesis,  The  Catholic 
University  of  America,  1996.  Director,  Cyrilla  Barr. 

The  history  of  the  Bruderschaften  (brotherhoods)  in  Vienna  spans  over  half  a 
millennium,  and  has  its  roots  in  the  development  of  the  early  "prayer  fraternities"  of 
the  eighth  and  ninth  centuries.  In  contrast  to  the  professional  municipal  Gilden  and 
Ziinfte,  the  Bruderschaften  were  religious  organizations  of  lay  men  and  women 
whose  pious  practices,  corporal  works  of  mercy,  and  absolute  affiliation  with  the 
Church  were  fundamental  to  their  existence.  While  membership  was  generally 
unrestricted,  some  brotherhoods  catered  to  specific  crafts  or  trades,  including  those 
for  musicians  and  minstrels. 

The  religious  and  political  turmoil  of  the  fifteenth  and  sixteenth  centuries 
severely  affected  the  Bruderschaften,  causing  the  secularization  and/or  dissolution 
of  many.  Some,  however,  were  maintained  in  secrecy.  In  the  late  sixteenth  century 
the  brotherhoods  were  revived  through  the  fervent  efforts  of  the  prelates  of  Vienna 
and  the  religious  orders  of  the  Counter-  Reformation.  From  1637  to  1740  these 
societies  grew  and  flourished.  The  largest  total  number  of  Bruderschaften  in  Vienna 
and  its  environs  was  234.  In  1758  signs  of  a  governmental  suppression  of  the 
brotherhoods  began  to  appear.  Finally,  in  1783  by  decree  of  Joseph  II,  all  brother- 
hoods in  Austria  were  annulled. 

The  Bruderschaften  were  critical  to  the  pious  and  musical  life  of  Vienna,  and  to 
its  economy.  The  proliferation  of  worship  services  stimulated  the  "industry"  and 
growth  of  church  music,  and  influenced  musical  style  and  the  development  of  some 
musical  genres  (e.g.,  the  litany,  the  Miserere,  Vespers,  and  Volkslieder).  Conse- 
quently, the  brotherhoods  became  primary  agents  in  the  musical  life  of  Vienna. 

The  purpose  of  this  study  is  to  examine  the  origins  and  development  of  the 
Viennese  Bruderschaften,  their  influence  on  and  contribution  to  the  city's  musical 
life  and  practices.  Emphasis  is  given  to  the  exequial-related  rituals  of  the  brother- 
hoods and  other  suffrages  for  the  dead,  particularly  as  they  pertain  to  the  use  of 
popular  pious  Volkslieder,  the  performance  of  the  Musikkapelle  of  various  ecclesi- 
astical establishments,  including  the  Hofmusikkapelle,  and  the  assistance  provided 
by  the  brotherhoods  in  the  promotion  and  financing  of  music  for  worship.  The  method 
of  research  for  this  study  is  primarily  archival. 
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Professor  Amleto  Spicciani  is  editing  a  collection  of  essays  to  commemorate  the 
1 399  passage  of  the  Bianchi  penitents  from  Lucca  through  the  Valdinievole  on  their 
way  to  Pistoia.  The  volume  will  contain:  a  long  introductory  essay  by  dr.  Mario 
Marocchi;  a  bibliographical  essay  by  Fabrizio  Mari  in  which  he  will  examine  the 
sources  to  be  found  in  the  local  municipal  archives  and  in  the  episcopal  archive  for 
Lucca  that  touch  on  the  passage  of  the  Bianchi  through  the  Valdinievole;  an  essay 
by  dr.  Paolo  Vitali  on  the  iconology  of  14th-century  crucifixes  of  the  Bianchi, 
especially  those  still  to  be  found  in  the  Valdinievole;  and  an  essay  by  prof.  Spicciani 
on  "miracles  and  historical  criticism."  The  initiative  for  the  volume  comes  from  the 
commune  of  Buggiano — before  proceeding  to  Pescia,  where  they  were  to  spend  the 
night,  the  Lucchese  Bianchi  stopped  briefly  at  Borgo  a  Buggiano,  where,  as  reported 
by  Sercambi  in  his  Croniche,  one  of  the  crucifixes  miraculously  bled.  For  further 
information  contact  prof.  Spicciani  c/o  Dipartimento  di  Medievistica,  Universita  di 
Pisa,  via  Derna  1,  56126  Pisa,  Italy;  fax  (050)  40949. 

Margaret  J.  Moody  recently  completed  her  thesis,  From  Applicant  to  Inmate:  The 
Regio  Ospedale  di  Carita  di  Torino,  1748-1756,  at  the  University  of  California,  Los 
Angeles,  under  the  direction  of  Prof.  Geoffrey  W.  Symcox. 

A  significant  conference  on  confraternities  and  guilds  in  medieval  and  Early  Modern 
Europe  was  held  this  summer  in  Trent,  Italy.  The  conference,  entitled  Corpi, 
" Fraternitd  ",  Mestieri  nella  storia  della  societa  europea,  took  place  at  the  Universita 
degli  Studi  di  Trento  from  30  May  to  1  June,  1996.  Papers  of  particular  interest  to 
confraternity  studies  were:  John  Bossy  (University  of  York),  "Simboli  religiosi  e 
rituali  di  fraternita  nella  tradizione  associativa  dell'Europa  medievale  e 
rinascimentale  (confraternite  devote,  corporazioni  iaiche'  di  mestiere)";  Marina 
Gazzini  (Universita  degli  Studi  di  Milano),  "Confraternite/corporazioni:  i  volti  molte- 
plici  della  schola  medievale";  Maria  Teresa  Brolis  (Universita  Cattolica  di  Milano), 
"Comunita  ospedaliere  dell'Italia  centro-settentrionale  nel  Medioevo:  esempi  e 
prospettive  di  ricerca";  Brian  Pullan  (University  of  Manchester),  "Fra  doveri  di 
mutuo  sostegno  'interno'  e  supporto  caritativo  aperto:  tutela  dell'individuo  e  ricerca 
della  stabilita  sociale";  Marina  Romanello  (Universita  di  Udine),  "Aggregazioni 
Iaiche  devote  nell 'Italia  tra  Cinque  e  Seicento:  una  via  religiosa  al  femminile?"; 
Nicholas  Terpstra  (University  of  Regina),  "Microcosmo/macrocosmo:  il  governo 
delle  cerchie  corporative  come  apprendistato  delle  arti  'politiche'";  Cecilia  Nubola 
(Istituto  Storico  Italo-Germanico,  Trento),  "Confraternite  e  associazioni  legate  al 
mestiere  nella  realta  urbana  trentina  (sec.  XVI-XVII)";  Josef  Gelmi  (Seminario 
Vescovile  di  Bressanone),  "Le  confraternite  del  Tirolo  fra  eredita  medievali  e 
fioritura  dell' eta  barocca". 

At  the  1996  meeting  of  the  Sixteenth  Century  Studies  Conference,  to  be  held  Oct. 
24-26  in  Saint  Louis,  Missouri,  there  will  be  two  sessions  organized  by  Nicholas 
Terpstra  on  behalf  of  the  Society  for  Confraternity  Studies.  They  will  be  as  follows: 
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Session  1:  Children  and  confraternities. 

Chair:  David  Posner  (Loyola  University,  Chicago) 

Speakers:  Lorenzo  Polizzotto  (University  of  Western  Australia),  "The  Medici  and 
the  Youth  Confraternity  of  the  Purification  of  the  Virgin,  1434  to  1506". 
Nicholas  Terpstra  (University  of  Regina,  Luther  College),  "Brothers,  Sisters,  and  Daugh- 
ters: Confraternities  and  Conservatories  in  Renaissance  Bologna  and  Florence". 
Lance  Lazar  (University  of  North  Carolina),  "Poor  Virgins  and  the  First  Jesuits". 

Session  2:  Devotion  and  charity  in  German  and  Italian  confraternities. 
Chair:  Lance  Lazar  (University  of  North  Carolina) 

Anne  Winston- Allen  (Southern  Illinois  University),  "Indulgences,  Spirituality,  and 
the  Rosary  Brotherhood". 

Michael  W.  Maher  (Marquette  University),  "Jesuit  Confraternities  at  II  Gesu  in  Rome 
and  their  Charitable  Activities,  1593-1625". 

Joelle  Rollo-Koster  has  organized  two  sessions  on  behalf  of  the  Society  for  Confra- 
ternity Studies  at  the  1997  Congress  on  Medieval  Studies  at  Western  Michigan 
University,  Kalamazoo  (May  8-11).  They  are  as  follows: 

Session  1:  Confraternities  and  Social  Spaces. 

Roisin  Cossar  (University  of  Toronto),  "Constructing  Civic  Space:  The  Misericordia 
Maggiore  and  the  Commune  of  Bergamo,  1300-1360". 

Giles  Knox  (University  of  Toronto),  "Confraternal  Strategies  and  the  Politics  of  Civic 
Identities  in  Sixteenth  Century  Bergamo". 

Robert  L.A.  Clark  (Kansas  State  University),  "Cultural  Politics  at  the  Porte  Saint- 
Denis:  The  Confraternity  of  Saint-Jacques-aux-Pelerins". 

Session  2:  Confraternities  in  Europe  and  the  New  World. 

G.H.  Martin  (University  of  Essex),  "Some  English  Gilds  of  Saint  Helena  and  the  Cult 
of  Holy  Cross". 

Susan  Verdi  Webster  (University  of  Saint  Thomas),  "Confraternities  and  Popular 
Religion  in  the  Colonial  Americas". 

In  addition,  Early  Drama,  Art  and  Music  will  sponsor  two  sessions  at  the  1997 
conference  at  Kalamazoo,  on  the  topic  of  "Technology,  Guilds  and  Early  Drama". 
The  focus  of  these  sessions  will  be  on  guild  involvement  and  material  culture, 
especially  with  regard  to  the  way  in  which  their  technology  was  crucial  to  the  support 
of  the  plays  and  their  production. 
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Las  Cofradias  de  la  Santa  V era-Cruz.  Ed.  Jose  Sanchez  Herrero.  Seville:  Centro  de 
Estudios  e  Investigation  de  la  Religiosidad  Andaluza,  1995.  808  pp.;  Las  fiestas  de 
Sevilla  en  el  siglo  XV.  Otros  estudios.  Ed.  Jose  Sanchez  Herrero.  Madrid:  Editorial 
Deimos,  1991.  463  pp.  Guia  de  los  Archivos  de  las  Cofradias  de  Semana  Santa  de 
Sevilla.  Otros  Estudios.  Ed.  Jose  Sanchez  Herrero.  Madrid:  Editorial  Deimos,  1990. 
471  pp. 

The  Centro  de  Estudios  e  Investigacion  de  la  Religiosidad  Andaluza  of  the 
University  of  Seville  was  founded  in  1988  as  an  interdisciplinary  body  dedicated  to 
the  study  of  the  "many  religious  manifestations  which  exist  in  Andalucia,  especially 
in  Seville,"  (Guia,  p.  9)  but  with  the  expressed  intention  of  avoiding  a  "dangerous 
regionalism"  (ibid.,  p.  9)  by  embracing  studies  from  the  rest  of  Spain  and  elsewhere. 
Under  the  direction  of  Jose  Sanchez  Herrero,  an  impressive  array  of  scholars  with  a 
wide  range  of  academic  specialization  came  together  to  form  this  group  and  its 
associated  archive  and  resource  centre.  Their  energetic  work,  in  recent  years,  is 
testified  to  by  the  recent  publication  of  three  substantial  collections  of  essays  and 
studies  relating  to  confraternities  in  Seville,  around  Spain,  and  abroad  beyond  the 
Pyrenees  and  across  the  Atlantic. 

The  first  in  the  series  of  the  Centro' s  publications  is  entitled  Guia  de  los  archivos 
de  las  cofradias  de  Semana  Santa  de  Sevilla  (1990).  The  Guide  to  the  Archives,  the 
flag-ship  study,  comprises  almost  half  of  the  nearly  five  hundred  pages  of  this 
volume.  It  is  a  general  survey  of  the  surviving  documentary  materials  pertaining  to 
fifty-seven  confraternities  and  brotherhoods  associated  with  the  Semana  Santa  in 
Seville.  The  bulk  of  the  material  dates  from  the  last  three  hundred  years,  with  some 
of  the  remaining  stretching  as  far  back  as  the  sixteenth  century.  The  brief  introduction 
to  the  Guide  recounts  the  difficulties  which  the  researchers  faced  gaining  access  to 
the  materials,  which  are  scattered  about  in  a  number  of  parish  collections  in  varied 
states  of  conservation  and  care. 

The  Guide  itself  is  arranged  by  confraternity.  After  a  useful  listing  of  the 
addresses,  archivists  and  opening  hours  of  all  of  the  various  archives,  a  section  is 
devoted  to  each  in  turn.  Here,  as  much  as  the  material  allows,  a  standard  schema  is 
adhered  to:  noted  are  Inventories  and  Catalogues,  Books  of  Rules  and  Ordinances, 
Acts  of  Council,  papers  of  the  Secretary  and  of  the  Major-domo,  Acts  of  Charity  and 
Miscellany.  The  entries  themselves  arc  spare  and  there  are  generally  few  observations 
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or  comments  regarding  either  the  archives  or  collections,  nor  are  secondary  works 
noted  either  within  the  entries  or  in  a  separate  bibliography.  Despite  this  shortcoming, 
the  Guide,  which  the  introduction  cautions  us  is  not  a  detailed  catalogue  (Guia,  p. 
14),  will  no  doubt  prove  an  indispensable  tool  for  the  student  and  researcher  of 
popular  religion  in  Seville. 

The  balance  of  this  substantial  volume  is  given  over  to  fourteen  essays  of  varying 
length  regarding  "Religiousness  in  Andalucia,  Spain,  Europe  and  America."  Ladero 
Quesada's  "La  primera  regla  de  la  Casa  de  la  Misercordia  de  Sevilla"  traces  this 
confraternity  from  its  origins  in  1476  through  the  following  century,  showing  the 
development  of  an  elitism  which  rendered  the  group  the  domain  of  a  social  elite  to 
the  exclusion  of  the  middle  classes.  Salas  Delgado's  brief  "Formation  cristiana  y 
practica  sacramental  de  la  feligresia  de  San  Andres  en  la  Sevilla  de  los  siglos  XV  y 
XVI"  uses  the  sacramental  records  of  the  confraternity  as  a  window  to  the  mores  of 
the  parishioners.  Baptismal  records  in  particular  are  shown  to  be  a  useful  tool  for 
investigating  issues  such  as  illegitimate  birth,  clerical  and  lay  concubinage  and 
slavery.  In  "Cofradfas  medievales  cordobeses,"  Sanz  Sancho  sees  the  large  number 
of  confraternities  which  sprang  up  in  Cordoba  from  1236  to  the  end  of  the  thirteenth 
century  as  evidence  of  both  the  force  of  the  confraternity  movement  throughout  the 
social  spectrum  and  of  its  importance  as  a  factor  of  social  intercourse  and  integration. 
Ruiz  Dominguez'  "Religiosidad  Popular  en  la  Andalucia  de  las  Cantigas"  represents 
a  diversion  both  in  topic  and  approach.  This  study  does  not  address  the  matter  of 
confraternities  in  particular,  and  takes  as  its  starting  point  Alfonso  el  Sabio's  famous 
artistic  legacy.  While  it  starts  out  on  promising  ground,  the  rich  terrain  of  Christian- 
Muslim  contact,  its  conclusions  are  less  than  earth-shattering.  In  "Parentesco  artifi- 
cial/ parentesco  natural  en  la  vertebracion  de  las  cofradfas  devocionales,"  Mufioz 
Fernandez  takes  an  interesting  look  at  the  familial  framework  upon  which  Madrilefian 
confraternities  were  organised,  and  draws  our  attention  to  their  specialization  in 
certain  aspects  of  devotion  as  evidence  of  the  practice  of  plurality  of  membership  in 
confraternities  with  complimentary  sacramental  functions.  The  final  three  essays  of 
the  collection  deal  with  confraternities  in  Venezuela,  France  and  Italy.  On  the  whole 
this  volume  of  studies  is  interesting  and  usable.  Given  the  emphasis  on  Seville, 
students  of  the  confraternities  of  that  city  will  find  it  particularly  helpful. 

The  Centra's  second  publication,  Las  fiestas  de  Sevilla  en  el  siglo  XV,  (1991) 
follows  the  same  basic  format  as  the  first.  It  begins  with  a  substantial  article  from 
which  the  book  takes  its  title.  Del  Rocfo  Romero  Abao's  detailed  study  of  the 
religious  festivals  of  the  city  in  the  first  third  of  the  fifteenth  century  takes  as  its  point 
of  departure  the  communal  aspect  of  public  religious  observance,  the  fiesta  humana 
{Fiestas,  p.  15).  This  is  traced  in  the  first  three  chapters,  "Fiestas  de  la  vida  y  de  la 
muerte,"  "El  ano  liturgico,"  and  "La  fiesta  del  Corpus  Cristi."  Consciously  superim- 
posed upon  this  human  component  of  the  festival,  del  Rocfo  perceives  a  political 
element,  that  of  the  fiestas  reales,  to  which  he  devotes  a  chapter.  Following  this  he 
examines  the  fiesta  profana:  the  games,  bull-fights  and  tournaments  which  for  the 
crowds  were  without  a  doubt  the  most  popular  components;  and  he  devotes  his  final 
chapter  to  the  financial  administration  of  these  celebrations.  Detailed  and  well-doc- 
umented, this  study  succeeds  in  its  professed  aim,  which  the  author  notes  is  "predom- 
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inantly  descriptive"  (Fiestas,  p.  16);  thus  its  conclusions  represent  a  summing  up 
rather  than  an  attempt  to  relate  the  findings  to  a  broader  context. 

The  thirteen  essays  which  comprise  the  second  part  of  this  volume  are  also  firmly 
anchored  in  the  ambit  of  Seville  and  the  south  of  the  Iberian  peninsula.  Sections  on 
Sevilla,  Cordoba,  the  Canaries  and  "mentalities"  present  two  more  short  archival 
guides  (both  Sevillan)  and  a  collection  of  historical  essays  with  an  emphasis  on 
popular  and  clerical  religiosity  from  the  twelfth  through  the  nineteenth  centuries.  "La 
doctrina  social  catolica  en  Andalucia"  of  Dominguez  Leon  investigates  the  apparent 
disengagement  of  the  nineteenth-century  Sevillan  Church  from  both  its  constituents 
and  its  own  hierarchy.  Evidence  from  the  local  Catholic  press,  which  attributed  to 
the  Pope  doctrines  which  were  manifestly  contradictory  to  the  actual  policies  of  Leo 
XIII,  lends  support  to  the  author's  portrayal  of  an  under-developed  and  ineffective 
Andalucian  Church.  Salas  Delgado's  "Aproximacion  a  la  vida  y  cultura  de  los 
clerigos  sevillanos  durante  los  siglos  XV  y  XVI"  concerns  a  potentially  fascinating 
aspect  of  clerical  culture  in  early  modern  Seville,  but  fails  to  rise  above  curt 
description.  More  satisfying  is  Hernandez  Gonzalez'  "El  culto  isleno  a  la  Candelaria 
en  Canarias  y  America:  de  proceso  sincretico  a  simbolo  de  indentidad  etnica,"  which 
examines  this  Marian  cult  as  a  medium  for  the  acculturation  of  the  indigenous  people 
of  the  archipelago  and,  subsequently,  as  an  means  of  maintaining  their  own  identity 
as  settlers  in  the  New  World.  The  volume  concludes  with  three  essays  grouped  under 
the  rubric  of  "Mentalidades,"  which  seems  here  to  indicate  art  and  literature.  These 
include  a  look  at  didacticism  in  the  Libro  de  BuenAmor,  iconographic  developments 
of  the  eighteenth-century,  and  "Hagiograffa  y  mentalidades  en  el  siglo  XII:  los 
«Milagros  de  San  Isadoro  de  Leon»."  Again,  the  Centro  de  Estudios  has  brought 
together  a  useful  collection  of  essays  which,  despite  a  more  narrow  geographical 
scope,  embodies  a  greater  variety  of  academic  perspectives  and  will  be  of  interest  to 
those  whose  fields  of  enquiry  lie  beyond  the  Iberian  south. 

The  most  recent  collection  which  the  Centro  has  produced,  Las  cofradias  de  la 
Santa  V T era-Cruz,  (1995),  is  also  the  lengthiest.  In  lay-out  it  represents  a  departure 
from  the  previous  format,  in  that  the  forty-eight  papers  constitute  the  proceedings  of 
the  /  Congreso  Internacional  de  Cofradias  de  la  Santa  Vera- Cruz,  (Seville,  19-22 
March,  1992).  There  is  certainly  less  emphasis  here  on  Sevillan  and  Andalucian 
studies  than  in  the  previous  volumes,  as  the  cult  of  the  Holy  Cross  is  studied  in  its 
various  incarnations  and  expressions  across  Spain,  in  the  Americas,  and  in  Western 
and  Southern  Europe.  Few  of  the  papers  are  more  than  twenty  pages  long  and  there 
is  no  flag-ship  essay  at  the  beginning.  Instead,  several  introductory  essays  treat 
generally  on  the  confraternities,  their  past  and  their  future.  The  historical  studies, 
again  grouped  together  by  region,  examine  for  the  most  part  local  chapters  of  the 
confraternity  and  their  activities,  situating  them  in  regional  landscapes  of  evangeli- 
zation, communal  worship  and  sacramental  observance.  Notable  departures  from  this 
format  include  "Del  Arbol  de  la  Vida  al  Arbol  de  la  Cruz,"  by  Sebastian  Lopez,  "O 
santuario  do  Bom  Jesus  do  Monte  em  Braga:  ensaio  sobre  os  santuarios  cristologicos 
em  Portugal,"  by  Marinho- Al  ves  and  Ferreira- Alves  and  "La  Santa  Cruz  en  la  liturgia 
dc  las  Horas,"  by  Garrido  Bonafio.  If  this  volume  suffers  in  any  respect  it  is  from  a 
certain  narrowness  of  approach.  Art  history,  for  example,  is  represented  hereby  only 
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two  contributions,  those  of  Jesus  Sanz  ("Reliquias  y  relicarios  del  'Lignum  Crucis"') 
and  Galeno  ("Aspetti  deH'iconografiaconfraternale  del  Crocifisso  in  Calabria").  As 
well,  more  diversions  from  traditional  documentary  history  would  have  led  to 
appreciation  from  a  wider  readership. 

Together  these  three  publications  bear  witness  to  the  tremendous  energy  of  the 
Centro  de  Estudios  e  Investigation  de  la  Religiosidad  Andaluza,  and  there  is  much 
of  value  here  for  those  interested  in  Sevillan  history  and  the  history  of  popular 
religious  observance  in  general.  Each  of  the  volumes  would  benefit  from  a  greater 
balance  of  both  regional  and  methodological  orientation  but,  this  having  been  said, 
each  subsequent  publication  bears  a  net  improvement  over  its  predecessor  in  this 
respect.  If  the  attitude  of  the  Centro  remains  that  of  maintaining  itself  open  to  every 
type  of  outside  current  (Guia,  p.  9),  then  it  will  certainly  succeed  in  avoiding  the 
shoals  of  localism  and  we  can  look  forward  to  more  and  richer  publications  from  it 
in  the  future. 

Brian  Catlos 

Centre  for  Medieval  Studies 

University  of  Toronto 


From  Noel  O' Reagan,  Institutional  Patronage  in  Post-Tridentine  Rome  (1995) 
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Bernardi,  Claudio.  Carnevale,  Quaresima,  Pasqua.  Rito  e dramma nell'eta  moderna 
(1500-1900).  Milano:  Euresis,  1994.  1 10  pp. 

The  five  chapters  which  comprise  this  volume  are  essays  that  have  been  previously 
presented  at  various  local  and  international  colloquia  dedicated  to  ritualistic,  histor- 
ical and  other  aspects  of  Carnival  and  the  feast.  They  are,  respectively,  "Carnevale, 
Quaresima,  Pasqua"  (9-26);  "II  teatro  tra  scena  e  ritualita"  (27-52);  "Un  'puritano' 
a  Milano.  San  Carlo  Borromeo  e  il  Carnevale"  (53-69);  "II  sepolcro  glorioso.  II  teatro 
della  morte  nelle  celebrazioni  dell'Entierro  a  Milano"  (70-83);  "II  dramma  del  rito" 
(84-96);  and  "La  festa  virtuale"  (97-1 10). 

The  author's  first  essay  concentrates  on  the  symbolism  of  the  struggle  between 
Carnival  and  Lent  that  was  performed  throughout  European  centres  during  the  Easter 
period.  The  oppositional  nature  of  the  conflict  is  seen  as  the  natural  result  of  the 
confluence  of  fundamental  anthropological  concepts  in  western  culture,  that  is  pagan 
Carnival  and  Christian  Lent.  The  instrumentalization  and  manipulation  of  rites  and 
festivals  by  Reformation  and  Counter  Reformation  forces  that  is  first  addressed  here 
carries  over  into  the  succeeding  chapters.  Chapter  two  looks  at  the  practices  of 
Post-Tridentine  policies  of  interpretation  on  popular  culture,  theatrical  representa- 
tions, and  the  Catholic  Liturgy.  Cardinal  Carlo  Borromeo  figures  prominently  here 
and  in  the  next  chapter  with  regard  to  the  attempts  of  the  Catholic  Church  to 
"sacralize"  the  profane  cultural  elements  of  much  of  society,  particularly  the  theatre. 

With  "II  sepolcro  glorioso",  Bernardi  enters  into  a  discussion  of  the  role  of 
confraternities,  specifically  the  Milanese  congregation  of  the  church  of  S.  Fedele, 
entitled  that  of  the  Santo  Sepolcro  (Holy  Sepulchre),  the  Spanish  Entierro.  From  its 
inception  by  Jesuits  in  1633,  the  congregazione  dell'Entierro  was  of  considerable 
influence  in  the  Italian  peninsula  since  it  included  Philip  IV  of  Spain  and  many  other 
members  drawn  from  the  Spanish,  Milanese,  and  Austrian  nobility.  Like  other 
confraternities,  the  Entierro  performed  many  services  of  social  assistance,  prayers 
for  the  salvation  of  its  adherents  souls,  and  the  staging  of  theatrical  productions  of 
Biblical  subject  matter.  However,  it  was  its  distinguished  membership  that  particu- 
larly set  the  Entierro  apart.  This  bestowed  upon  the  congregation  the  additional  role 
of  assuming  a  political  function,  reflecting  the  plurinational  quality  of  the  Hapsburg 
monarchy.  Such  important  cultural  contributions  as  the  concerts,  oratories,  musical 
productions  during  Lent,  and  in  particular  the  Good  Friday  Procession,  are  shown  to 
have  been  significant  to  the  life  of  the  confraternity. 

The  final  two  chapters  place  the  festivities  of  Carnival,  Lent  and  Easter  into 
historical  perspective  by  mentioning  the  changes  that  the  Enlightenment,  Romantic, 
Industrial,  Imperial,  and  Revolutionary  movements  exerted  on  them.  These  are 
brought  into  broader  anthropological  perspective,  in  relation  to  such  important  social 
issues  as  Vatican  II,  the  student  movements,  the  AIDS  crisis,  and  the  current  spate 
of  religious  and  tribal  violence. 

Despite  the  repetition  of  certain  themes  which  may  perhaps  detract  from  the 
overall  effectiveness  of  this  somewhat  slim  volume,  Bernardi  has  produced  an 
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intriguing  and  thought-provoking  study  of  fundamentally  important  rituals  in  western 
society  and  their  various  manifestations  throughout  the  ages.  While  at  times  it  does 
seem  slanted  toward  the  Catholic  camp  as  the  champion  of  true  collective  values,  the 
author  never  retreats  from  criticism  of  Rome  or  of  certain  practices  and/or  corrup- 
tions. By  means  of  an  analysis  that  encompasses  historical,  anthropological,  philo- 
sophical, and  literary  criticism  (conscientiously  documented  in  the  notes)  while  also 
addressing  contemporary  issues,  Bernardi  has  put  together  an  engaging  study  that 
enriches  confraternity  studies,  and  indeed  goes  well  beyond. 

Robert  Buranello 
University  of  Toronto 

//  Complesso  del  Baraccano.  II  restauro  per  il  recupero  a  sede  del  Centro  Civico  e 
delfuturo  Museo.  La  storia  da  santuario  del  Bentivoglio  a  'conservatoriofemminile '. 
Bologna:  Edizioni  Bologna,  1995.  93  pp. 

In  this  volume,  only  one  article  is  of  significant  interest  to  the  study  of  confraternities: 
Mario  Fanti '  s  "La  Madonna  del  Baraccano:  il  santuario  dei  Bentivoglio  nella  Bologna 
del  Quattrocento  e  del  primo  Cinquecento".  This  article  details  the  development  of 
the  church  and  confraternity  of  Madonna  del  Baraccano  over  the  course  of  the 
fifteenth  century.  Fanti  demonstrates  that  the  church  and  later  the  confraternity 
attached  to  it  depended  on  the  patronage  of  the  Bentivoglio  family,  a  relationship 
which  began  with  the  rise  of  Giovanni  I  Bentivoglio,  the  first  true  signore  of  Bologna, 
in  the  early  fifteenth  century.  (36)  Fanti  traces  the  support  of  the  Bentivoglio  for  the 
church  by  examining  records  of  ex  votos  offered  to  the  Madonna  by  the  Bentivoglio 
throughout  the  century.  The  significance  of  the  support  of  the  Bentivoglio  to  the 
church  is  proved  conclusively  by  the  fact  that  the  fall  of  the  family  in  1512  was 
accompanied  by  the  end  of  all  devotional  activity  at  the  church  for  three  years. 

More  interesting  for  our  purposes  is  the  information  Fanti  provides  about  the 
confraternity  linked  to  the  church,  which  appeared  in  the  first  years  of  the  fifteenth 
century.  The  members  of  the  confraternity  participated  in  traditional  devotional 
activities,  including  administering  a  hospital  for  pilgrims,  which  seems  to  have 
opened  in  the  decade  after  the  foundation  of  the  confraternity.  (46)  The  membership 
of  the  confraternity  was  divided  into  two  groups,  the  "larga"  and  the  "stretta",  or  wide 
and  narrow.  Such  a  division,  which  reflected  the  popularity  of  the  devotio  moderna 
and  its  emphasis  on  the  possibility  of  more  than  one  way  to  live  a  Christian  life,  had 
not  been  seen  in  Bologna  before  this  period.  Members  of  the  smaller  "stretta"  group 
were  ruled  by  their  own  statutes,  whose  rigid  devotional  guidelines  emphasized 
"spirituality  and  asceticism".  (47/48)  The  statutes  which  governed  their  "larga" 
counterparts,  on  the  other  hand,  concentrated  on  daily  tasks  and  collective  activities 
which  members  could  engage  in.  Another  difference  between  the  two  groups  was 
that  while  the  membership  of  the  "stretta"  was  limited  to  men,  the  "larga"  group  was 
open  to  both  men  and  women.  (51) 

Fanti  notes  that  a  change  in  the  spiritual  outlook  of  the  confraternity  towards 
more  active  charitable  activities  in  the  early  sixteenth  century  was  probably  respon- 
sible for  the  development  of  the  pilgrims'  hospital  as  a  boarding-school  for  poor  girls 
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in  1528.  (65)  This  change  was  successful,  as  Fanti  notes  that  the  church  and 
confraternity  were  visited  by  Pope  Clement  VII  in  1530.  (66) 

Fanti 's  article  raises  some  useful  questions  for  historians  who  are  interested  in 
locating  confraternities  within  larger  civic  and  spiritual  contexts. 

Roisin  Cossar 
University  of  Toronto 

O' Regan,  Noel.  Institutional  Patronage  in  Post-Tridentine  Rome.  Music  at  the 
Santissima  Trinita  dei  Pellegrini  1550-1650.  London:  Royal  Musical  Association, 
1995.  ix,  117  pp.  4  ill. 

Noel  O' Regan's  latest  book,  the  seventh  in  the  Royal  Musical  Association's  Mono- 
graphs series,  describes  musical  activities  during  the  first  hundred  years  of  the 
existence  of  the  Arciconfraternita  della  Santissima  Trinita  dei  Pellegrini  e  Convale- 
scent (Archconfraternity  of  the  Most  Holy  Trinity  of  the  Pilgrims  and  Convales- 
cents) in  Rome.  Material  for  the  book  is  gathered  from  the  institution's  "remarkably 
complete"  archive  which  has  heretofore  "remained  virtually  unknown  to  music 
historians".  Using  archival  records  as  a  basis  for  the  book,  O'Regan  traces  the 
organization,  financing  and  use  of  music  in  both  the  confraternity's  church  and 
oratory  as  well  as  in  its  festal  and  processional  functions. 

The  book  opens  with  a  brief  chapter  defining  the  purpose  and  role  of  con- 
fraternities as  charitable  institutions  in  general  and  introducing  the  structure  and 
vocation  of  Santissima  Trinita  in  particular.  The  following  four  chapters,  which 
constitute  the  main  part  of  the  work,  logically  divide  the  time  frame  of  the  study  into 
four  periods:  the  building  up  of  the  confraternity  to  1575,  the  years  of  expansion  from 
1575  to  1587,  the  confraternity  at  its  peak  (1588-1623),  and  its  years  of  stability  and 
realism  (1623-1650).  These  chapters  reconstruct  through  archival  documents  the 
musical  activities  which  took  place  in  the  confraternity,  bringing  to  life  in  the  course 
of  the  discussion  the  atmosphere  of  the  institution  and  its  position  in  the  community. 
In  particular,  the  role  occupied  by  music  within  the  confraternity  is  established 
through  regular  discussion  of  the  institution's  varying  financial  conditions. 
O'Regan' s  organization  of  his  archival  findings  reveals  the  role  of  music  in  the 
confraternity  to  be  an  "aid  to  devotion,  part  of  the  splendid  show  at  processions,  [and] 
a  means  of  attracting  people  to  church  services".  At  the  same  time,  he  paints  a  picture 
of  the  social  strata  of  the  members  and  their  importance  in  the  Roman  political  arena. 

The  final  chapter  in  the  book  reviews  the  musical  repertory  of  both  the  church 
and  oratory  of  Santissima  Trinita.  Though  reconstruction  of  the  repertory  is  difficult 
due  to  lack  of  extant  musical  sources  from  the  achive  itself,  O'Regan  does  offer  an 
expansion  of  known  music  used  at  Santissima  Trinita  through  the  examination  of 
part-books  whose  contents  reflect  the  liturgical  needs  of  the  confraternity  and  the 
composers  associated  with  it.  Musical  analysis  is  not  included  since  technical 
discussion  is  not  the  purpose  of  this  study;  rather,  the  reader  is  introduced  to  the  broad 
spectrum  of  musical  personages  and  styles  that  are  associated  with  the  institution. 

O'Regan  also  includes  useful  and  extensive  appendices  describing  the  con- 
fraternity's archival  setup  and  listing  documents  concerning  descriptions  of  music, 


Reviews        1 3 

payment  of  musicians,  purchase  and  copying  of  music,  and  organization  of  musical 
activities.  More  general  appendices  include  lists  of  the  Cardinal  Protectors,  primicerii, 
maestri  di  cappella,  singers  and  organists  that  were  employed  at  Santissima  Trinita. 
O'Regan's  study  fills  a  gap  in  knowledge  in  a  little  known  area  of  musical 
patronage  in  late  Renaissance  and  early  Baroque  Italy.  On  a  broader  level  it  is  also 
an  excellent  paradigm  of  Roman  sacred  life  in  its  illustration  through  music  of  the 
concerns  of  the  many  social  classes  of  post-Tri dentine  Rome. 

Rosanne  King 
University  of  Toronto 

Reardon,  Colleen.  Agostino  Agazzari  and  Music  at  Siena  Cathedral,  1597-1641. 
Oxford:  Clarendon  Press,  1993.  214  pp. 

In  the  realm  of  historical  musicology  the  name  Agostino  Agazzari  is  primarily 
associated  with  the  position  of  maestro  di  cappella  at  the  German  College  church  in 
Rome,  1602-03,  and  the  production  of  the  valuable  Del  sonar e  sopra'l  basso  con 
tutti  li  stromenti  e  delVuso  loro  nel  conserto  (1607),  one  of  the  earliest  treatises  on 
the  art  of  playing  thoroughbass.  However,  it  is  as  a  composer  and  Sienese  organist 
that  Agazzari  was  known  in  his  own  day.  Colleen  Reardon  fills  this  void  in  our 
knowledge  of  Agazzari  through  her  study  of  his  connection  to  Siena,  the  city  in  which 
he  was  raised,  learnt  his  craft  and  resided  for  most  of  his  life. 

In  the  first  half  of  the  book  Reardon  divides  the  material  between  Agazzari 's 
biography  and  the  operation  of  Siena  Cathedral.  The  content  of  these  first  three 
chapters  consists  for  the  most  part  of  archival  documents,  which  Reardon  organizes 
in  chronological  order.  In  the  case  of  Agazzari' s  biography,  this  firmly  illustrates  the 
composer's  constant  association  with  the  city,  not  only  as  a  composer,  but  as  a 
member  of  the  Sienese  nobility.  Previous  gaps  in  the  biography  of  Agazzari  due  to 
his  absence  from  the  records  of  musical  institutions  are  filled  by  Reardon  through 
other  avenues  of  information,  such  as  his  business  transactions  and  association  with 
institutions  such  as  the  confraternity  of  Corpus  Christi.  Many  insights  into  the 
character  of  the  composer  are  garnered  through  such  documents  as  letters,  changes 
of  post,  and  his  will,  all  of  which  are  provided  in  the  copious  appendices. 

Reardon  then  turns  to  the  organization  of  Siena  Cathedral  in  the  early  sixteenth 
century.  Archival  documents  furnish  a  complete  picture  of  the  organization  of  the 
cathedral  and  its  affiliated  musicians  during  the  first  few  decades  of  the  seventeenth 
century.  A  discussion  of  the  musical  repertoire  uses  three  kinds  of  evidence — 
expenditures  for  music,  surviving  prints  and  manuscripts,  and  inventories.  The 
ordering  of  this  information  in  addition  to  documents  concerning  the  performance  of 
polyphonic  music  defines  the  liturgical  context  in  which  it  was  used.  Reardon 
discusses  music  for  the  regular  days  of  the  church  year  as  well  as  for  special  feast 
days,  and  mentions  less  usual  events  such  as  processions  involving  the  Sienese 
cathedral  and  local  confraternities. 

A  study  of  the  treatises  and  musical  works  of  Agazzari  occupies  the  second  half 
of  the  book.  The  opening  of  the  final  chapter  begins  with  a  concise  summary  of 
Agazzari 's  two  major  musical  treatises,  the  previously  mentioned  Delsonare  (1607) 
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and  his  later  La  musica  ecclesiastica  (1638),  both  of  which  furnish  excellent 
opportunities  to  appraise  his  creative  processes.  Due  to  the  more  than  thirty  years 
that  lie  between  their  composition  they  are  valuable  sources  for  Agazzari's  changing 
philosophical  and  compositional  tendencies.  In  particular,  La  musica  ecclesiastica, 
written  near  the  end  of  his  life,  explicates  the  dramatic  decline  of  his  compositional 
success  and  withdrawal  from  musical  life  in  the  1620s. 

The  last  section,  on  musical  style,  focuses  on  Agazzari's  Latin  sacred  pieces.  In 
a  book  of  this  kind  it  is  difficult  to  devote  an  equal  amount  of  space  to  different  genres 
and  so  Reardon  has  elected  to  discuss  only  those  works  which  would  have  a  direct 
function  within  the  cathedral.  Reardon' s  discussion  of  the  Masses,  litanies  and  psalms 
is  brief,  and  she  emphasizes  Agazzari's  concern  for  textual  clarity  throughout.  She 
devotes  little  more  than  a  page  to  the  Masses,  describing  their  general  characteristics 
and  style  as  being  in  keeping  with  the  spirit  of  the  Council  of  Trent.  The  litanies  are 
described  as  changing  very  little  in  the  course  of  the  twenty-eight  years  in  which  he 
composed  them,  although  his  final  efforts  in  this  genre  were  the  finest  products  of 
his  late  career.  The  psalms  that  Agazzari  published  between  1609  and  1611  offer  no 
opportunity  for  a  survey  of  stylistic  development  so  Reardon  uses  them  as  examples 
of  his  approach  to  composition  for  differing  numbers  of  voices  and  for  various 
different  liturgical  functions. 

For  various  reasons  the  majority  of  space  in  Reardon' s  discussion  on  style  is 
given  to  Agazzari's  motets:  they  represent  a  broad  span  of  published  works,  they 
present  all  combinations  of  voices  and  instruments  and  they  furnish  opportunity  for 
heightened  text  expression.  Agazzari's  early  success  and  eventual  decline  as  a  motet 
composer  unfolds  through  an  examination  of  the  style  and  reception  of  his  major 
publications.  A  prodigious  amount  of  musical  examples  clearly  illustrate  her  analysis 
of  style  throughout  the  chapter. 

As  a  conclusion  Reardon  reappraises  Agazzari's  musical  works  through  the 
environs  in  which  they  were  created  and  offers  personal  and  professional  reasons  for 
his  changing  style.  It  is  perhaps  unfortunate  that  Reardon  at  this  time  decides  to 
examine  parallels  of  style  between  Agazzari's  madrigals  and  early  motets  since  it 
raises  questions  and  takes  away  some  of  the  decisiveness  from  her  final  argument. 
The  strength  of  this  book  lies  in  the  solid  archival  research  it  displays  and  in  how  this 
research  is  used  to  gain  insight  into  the  composer's  creative  process. 

Rosanne  King 
University  of  Toronto 

Torre,  Angelo.  //  consume*  di  devozioni.  Religione  e  comunita  nelle  campagne 
dell  'Ancien  Regime.  Venice:  Marsilio  Editori,  1995.  xxiv,  362  pp. 

Angelo  Torre's  complex,  multi-layered  volume  approaches  the  history  of  lay  religi- 
osity between  1 570  and  1 770  in  the  north-western  Italian  region  of  Piedmont  through 
a  discussion  of  the  similarity  between  the  search  for  authority  and  "legitimacy"  by 
laypeople  and  by  clerics  in  this  period.  Torre  has  examined  the  records  of  episcopal 
visitations  of  three  dioceses  in  the  region,  and  suggests  that  these  sources  point  to 
how  both  clergy  and  laypeople  in  the  region  participated  in  an  "intense  and  continu- 
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ous  relationship"  governed  by  their  response  to  the  "legitimizing  role"  of  ritual 
religious  activity. (xi)  He  sets  out  to  demonstrate,  through  a  painstaking  analysis  of 
the  details  of  the  visitation  records,  how  official,  institutional  religious  observance 
can  rarely  be  distinguished  from  more  popular  and  informal  practices  in  this  period. 
Frequently,  lay  institutions  such  as  confraternities  shared  many  characteristics  with 
ecclesiastical  institutions  such  as  parishes.  The  role  of  confraternities  in  this  context 
is  significant  in  that  their  activities  demonstrate  how  religious  life  in  this  period  was 
marked  by  a  "plurality. ..of  protagonists  and  authors..."  all  of  whom  were  intent  on 
creating  cohesive,  enduring  communities.  (73) 

In  the  section  of  the  volume  entitled  "Charity  and  Harmony"  (Carita  e  Concor- 
dia), Torre  examines  how  disciplinati  confraternities  sought  to  develop  and  maintain 
their  power.  The  episcopal  records  reveal  a  desire  on  the  part  of  the  official  church 
to  control  the  activities  of  these  groups  and  distinguish  them  from  parish-based 
organizations  or  parishes  themselves,  while  the  members  of  the  organizations  exhib- 
ited a  significant  degree  of  authority  in  their  communities,  so  much  so  that  in  some 
areas  the  oratories  of  the  disciplinati  became  the  site  of  meetings  of  the  local 
municipal  council.  (77)  The  ritual  activities  of  the  confraternities  occasionally  existed 
in  competition  with  those  of  the  parish,  as  masses  said  in  the  early  morning  for 
confraternity  members  rivalled  those  of  the  parish  in  some  areas  (79).  Confraternities 
also  provided  services  which  were  unavailable  at  the  parish  church,  such  as  masses 
for  the  dead.  Torre  argues  that  the  role  of  confraternities  in  the  rituals  surrounding 
death  was  probably  seen  as  more  significant  by  their  members  than  other  activities, 
which  were  already  performed  by  parish  churches.  (80)  He  questions  the  goals  of 
such  rituals,  including  the  regular  distribution  of  food  and  wine  by  confraternities  at 
Pentecost.  He  notes  that  such  charitable  acts  were  not  appreciated  by  the  bishop,  and 
suggests  that  this  was  because  the  distribution  of  food  did  not  aim  to  relieve  actual 
need  in  the  community,  but  instead  was  a  ritual  action  designed  to  reinforce  ties 
between  confraternity  members.  (86)  Torre  further  suggests  that  all  such  activities 
existed  to  develop  and  maintain  the  cohesiveness  of  confraternities  rather  than  to 
reach  out  to  members  of  the  community  outside  the  confraternity.  (87) 

Torre  views  the  goal  of  all  pious  activities  as  helping  to  legitimize  the  power  of 
the  groups  which  participate  in  them.  He  argues  that  confraternity  members  followed 
the  guidelines  of  ecclesiastical  authorities  out  of  a  pragmatic  desire  to  increase  their 
local  authority  rather  than  out  of  any  particular  pious  impulse.  (344)  He  notes  that 
ecclesiastical  and  lay  authorities  in  this  period  often  worked  closely  together,  linked 
by  "pragmatic,  not  ideological"  motives.  (345)  In  this  light  the  "rigorist"  arguments 
of  Italian  ecclesiastical  historians  appear  to  be  lacking,  as  they  attempt  to  create 
distinctions  between  the  lay  and  clerical  spheres.  Torre  argues  that  the  differences 
between  lay  and  clerical  experiences  in  Piedmont  were  simply  "contextual"  and  that 
both  groups  were  in  fact  participating  in  "the  same  process  of  the  construction  of 
legitimacy"  (346). 

Roisin  Cossar 
University  of  Toronto 
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